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K. ¢. n., [oy., Knywuna FOnusa Heopeena

PaGouas mporpamMma JUCIUTIIHBI
Kanauparckuii 3K3aMeH 10 HHOCTPAHHOMY SI3BIKY

pa3pa60TaHa B COOTBCTCTBUU C ICPKOBHBIM O6pa3OBaTeJ'ILHBIM CTaHAapTOM

COCTaBJIEHA Ha OCHOBAHMHU Y4eOHOIO IUIaHa:
HanpasiyieHue: 0.00.0 [Toaroroska ciaykKuTesel U peIUruo3HOro nepcoHasa peluruo3HblX OpraHu3anui



1. O6mas nadopmanus 00 y4eOHON TUCHUILINHE

Pabouas nporpamma yuyeOHOM JUCIUIUIMHBI (MOIYJIS) COCTaB/IeHa HA OCHOBAHUU IIEPKOBHOTO
o0pa3oBaTeNbHOrO CTaHaapTa 1o HampasiaeHuto nmoarotosku 0.00.0 [Toaroroska ciayxurenei u
PEJIMTMO3HOI0 IEPCOHANIA PEIUTHO3HBIX OpraHUu3alui.

MecTo AucUMIITUHBL (MOIYJIs1) B CTPYKTYpe 00pa30BaTeIbHON MPOrPaMMBI:

Hamnpagnenue: 0.00.0 [ToaroToBka caykUTENEH U PEIIUTHOZHOTO TIEPCOHATIA
PEIUTUO3HBIX OpFaHI/I?;aIII/II\/'I

bunok: OO6pa3zoBaTenbHbII KOMIOHEHT

OO0m1as TpyJI0€MKOCTb: 1 3.e. (36 akaz. yac.).

2. HeJap 0oCBOCHUSA TUCIHUTLINHBI

Llenp AucIUMIIMHBL: (OPMHUPOBAHNE KOMITETEHLIUH, TPETyCMOTPEHHBIX
HacTosIel pabodelt IporpaMMoi JUCHUIUINHBL.

3. KomnereHum, pe3yJbTaTbl 00y4eHHs 10 AUCHUILIHHE (3HAHUS, YMEHUS,
NpaKkTHYeCKue HABBIKH, (popMHUpYyeMBbIe B Npolecce 0CBOCHUS JUCHUIIMHBI) 1
HHIMKATOPHI UX (popMUPOBAHUSA

B PE3YJIbTAaTC OCBOCHUA NTUCHUILINHBI 06yqaromﬂﬁc;1 JOJDKCH OBJIAACTh KOMIICTCHIMSAMU
K-3 - I'oroB Mcnonn30BaTh COBpPCMCHHBIC METOJbI U TCXHOJIOTUH Haqu0171 KOMMYHHKAIIUN Ha
POAHOM U UHOCTPAHHOM A3BIKC

INVIAHUPYEMBIE PE3VJIBTATBI OBYUYEHUS 11O JUCHUITTIMHE (MOAYJIIO),
XAPAKTEPU3YIOIIUE ®OPMUPOBAHUA KOMITETEHIIAN

K-3 : I'oToB HcHoab30BaTh COBPEMECHHBIC METOAbI U TEXHOJIOTUHU Hay'lHOﬁ KOMMYHUKAIlUU HA
POAHOM U HHOCTPAHHOM H3BIKE

3HaTh:
- OcobeHHOCTH MpeICTaBICHUS PE3yIbTaTOB HAYYHOU JESITEIbHOCTH B YCTHON M MMChbMEHHOM
dbopme nipu paboTe B POCCUNUCKHUX U MEKIYHAPOTHBIX UCCIEA0BATEIBCKUX KOJUIEKTHBAX
- Crunuctuyeckre 0COOCHHOCTH MPEICTaBICHUS PE3yJIbTaTOB HAYYHOM JESITEIbHOCTH B yCTHOU U
NUCbMEHHOW (hopMe Ha TOCYAAPCTBEHHOM U MHOCTPAHHOM SI3BIKAX.
- MCTOIII)I " TCXHOJIOTHUU Hay‘IHOfI KOMMYHI/IKaIII/II/I Ha FOCYI[apCTBeHHOM nu I/IHOCTpaHHOM A3BIKAX
YMmerTh:
- CnenoBate HOpMaM, IPUHITHIM B HAYYHOM OOILEHUH ITPHU paboTe B POCCUHCKUX U
MG)K,Z[YH&pOI[HBIX HUCCICOOBATCIbCKUX KOJJICKTHUBAX C ICJIBIO peI_HeHI/ISI Hay‘-IHI:IX nu Haquo-
00pa3oBaTeNbHbIX 3a7a4
- CnemoBaTh OCHOBHBIM HOPMaM, IPUHATHIM B HAYYHOM OOIIEHUH HA TOCYAapPCTBEHHOM H
WHOCTPAHHOM SI3bIKaX
Baanern:
- PasznuyHBIMU THITaMU KOMMYHHKAIIUH PU OCYIIECTBICHUH PaOOThI B POCCUUCKUX H
MEXIYHAPOIHBIX KOJUIEKTHBAX MO PEIICHUIO0 HAyUYHBIX U HAYYHO-00pa30BaTeNbHbIX 3324
- Pa3J'II/I‘-IHbIMI/I METO4aMH, TCXHOJIOTMAMHU U TUIIaMU KOMMYHI/IKaL[I/Iﬁ HpI/I OCYH_IGCTBJICHI/II/I
npodeCcCHOHATIBLHOMN IeTENFHOCTH Ha TOCYAAPCTBEHHOM U MHOCTPAHHOM SI3BIKAaX

B pe3yabTare 0cBOEHUSI TUCHMILIMHBI (MOYJIs1) 00yUYAKOIIHIiCS J0/IKEH

3HaTh:
- OcoOeHHOCTH MPECTABICHUS PE3YIHTATOB HAYYHOU IE€ATEILHOCTH B YCTHOM U MUCHbMEHHOM
dbopme npu paboTe B POCCUICKUX M MEXITYHAPOTHBIX UCCIEIOBATEIBCKUX KOJUIEKTHBAX



- Crunuctuyeckre 0COOCHHOCTH MPEICTABICHUS Pe3yJIbTaTOB HAYYHOH JNEesITEILHOCTH B yCTHOU U
NUCbMEHHOU (hOopMe Ha TOCYJapCTBEHHOM M MHOCTPAHHOM SI3bIKaX.
- Meroas! 1 TEXHOJIOTHHA HAYYHOW KOMMYHHKAIIMN HA TOCYAAPCTBEHHOM M HHOCTPAHHOM SI3bIKaX

YMeTh:

- CnenoBate HOpMaM, IPUHITHIM B HAYYHOM OOIEHUH MTPHU padoTe B POCCUHCKUX U
MEXIYHAPOAHBIX MCCIIEI0BATEIbCKUX KOJUIEKTUBAX C LENbIO PEIICHNS HAYYHbIX U HAy4YHO-

00pa3oBaTeNbHbIX 3a7a4

- CJ'IGI[OB&TB OCHOBHBIM HOpMaM, IIPUHATBHIM B HAYYHOM O6H.I€HI/II/I Ha roCcy1apCTBCHHOM U

WHOCTPAHHOM SI3bIKaX
Biaagernb:

- Pa3nuuHBIMU TUIIAMU KOMMYHI/IKaHI/Iﬁ IIpu OCYHICCTBICHUN pa60TBI B pOCCHﬁCKHX 151
MCKAYHAPOAHBIX KOJUICKTHBAX 110 PCHICHUIO HAYUYHBIX U Haqu0—06pa30BaTenLHbe 3aga4
- PasznuuaeiMu METOoJaMH, TCXHOJIOTMSAMHU U TUIIaMH KOMMYHI/IKaLII/Iﬁ IIpH OCYIICCTBJICHUHA

HpO(I)CCCI/IOHaJILHOI\/'I ACATCIBHOCTH Ha I'OCYAAapCTBCHHOM U MHOCTPAHHOM S3bIKax

4. B3anMocCBSI3b N3y4aeMoii JTUCHHUILIUHBI € JUCHUIINHAMY Y4e0HOr0 IJIaHa

Bua BzanmocBasun OucumnnnuHbl y4ye6Horo nnaHa |MHaukaTopsbl CemecTp oby4eHus
OnupaeTcs Ha MpakTuka no akagemMmyeckomy K-1, K-3, K-4, K-5 1 cemecTp
npegLwecTByowme nucbmy
ANCLUMNNUHBI
OnupaeTcsa Ha MpakTuka Nno akagemMmyeckomy K-1, K-3, K-4, K-5 1 cemecTp
npeglwecTeylolme nncemy
ANCUMMNNUHBI
fABnseTca ocHoBoM Ans BTopown aTan noarotosku K-1, K-3, K-4, K-5, K-6 3 cemecTp
N3y4eHunst nocnenyroLmx Hay4Ho-
ONCcuMnnuH KBanMdukaLmoHHON paboTbl

(anccepTtauun) Ha comckaHve

YYEHOWN CTENEeHN KaHamaaTa Hayk
ABnseTca ocHoBon Ansi TpeTuin aTan NOAroToBKM Hay4yHo- [ K-1, K-3, K-4, K-5, K-6 5 cemecTtp

N3y4YeHusi nocneayroLwmx
ONCLUNINH

KBanMdukaLumoHHON paboTbl
(ouccepTauumn) Ha conckaHme
YYEHOW CTeneHn KaHguaarta Hayk

5. CTpyKTypa n cofepKaHue IUCHHILIHHBI

[Ipu npoBeneHnN yueOHbIX 3aHATHH OpraHU3alus 00eCIeYnBaET Pa3BUTHE Y O0yUaIOIIUXCS
HaBbIKOB KOMAaHJIHOM pabOThl, MEXXJIMYHOCTHOW KOMMYHMKAIUH, IPUHITHS PEIICHUN U JINJEPCKUX

KauecCTB.
Kon HaumeHnoBanue pa3iesioB U TeM /BU 3aHATHSA/ CeM. Yacos Komnerennuu
3aHATHUS
1. IIpomeskyTouHas arrecramus (DK3aMeH
1.1 IToaroroBka Kk caaye NPOMEKYTOYHOM AaTTeCTALHMHU
(Ox3amen). 2 35 K-3
1.2 KonrakTHass pabdora ¢ mpemnogaBaTejleM B IePUOI
npome:xyTouHoii arrecranmuu (KpITA). 2 K-3

6. OneHoOYHBIC MaTEPHAJIbI

6.1. IlepeueHb KoMNeTEeHU M

IlepeueHp KOMIETEHLINH, HA OCBOEHHE KOTOPBIX HAIIPABJIEHO U3YYEHHE JUCLIUILINHEI
«Kannunarckuil 5K3aMeH 110 HHOCTPAHHOMY SI3BIKY», C YKa3aHHEM Pe3yJIbTaTOB UX (POPMUPOBAHUS B
npoliecce OCBOCHUs 00pa3oBaTeIbHON MPOrpaMMBl, IPEACTaBIEH B 1.3 HacToAlIel padoueil

IIPOrpaMMBbI




6.2. TunoBblie KOHTPOJIbHBIEC BOIIPOCHI U 3a1aHUA

CrpykTypa 2K3ameHa:

Kannuaarckuii sKk3aMeH 110 THOCTPAHHOMY SI3bIKY ITPOBOAMTCSA B J[Ba 3Tala: Ha IIEPBOM 3Tarie
aCIHUPAHT (COMCKATENb) BBIOIHAET MMCbMEHHBIHN NepeBO/I HAYYHOTO TEKCTA IO CIIEeHHUaIbHOCTH Ha
s3bIK 00ydeHusi. O0beM Tekcta — 15 000 meuaTHbIX 3HAKOB. TeKCT MoMKeH OBITh paHee He
MIEPEBOAMBIIIMMCS U CBA3aHHBIM C TEMOU pabOTHI acUpaHTa. TUTYJIBHBINA JTUCT TaHHOU PabOThI
MO>XHO HalTu B npuiioxkenun 1. Odopmienne tekcra: mpudt Times New Roman6 kernp 146
uHTepBal 1,5, BbIpaBHUBaHUE 110 MIMPHUHE, MOJIS CTaHAapTHBIE, HyMEepalus CTPaHMIl CHU3Y CIpaBa.
Bce ccpuiku, BcTpeuaroniecs: B TEKCTe, HEOOXOMMO TaKyKe MePEeBOAUTh HA PYCCKUMN S3bIK.
YcnenHoe BBITOJHEHUE MUCbMEHHOTO TIEPeBO/Ia SBIISETCS YCIOBUEM JIOMYCKa KO BTOPOMY ITaIly
sk3ameHa. KauecTBo mepeBo/ia olieHHBaeTCs MO 3aUeTHOM cucteme. Bropoii atam sx3ameHa
MIPOBOAMTCS YCTHO U BKJIIOYAET B ce0s TPU 3aJaHMUS:

1. M3yyaroriee yTeHne OPUTHHATIBLHOTO TEKCTa 1Mo crneruanbHocTi. O6Bem 2500-3000

MeYaTHBIX 3HAKOB. Bpems BeITtoTHEHHS paboThl — 45—60 MunyT. @opMa MpoBepKH: Mepenada
U3BIICYCHHON MH(POPMAIH OCYIIECTBIISIETCS HAa MHOCTPAHHOM (QHTJIMICKOM) SI3bIKE
(peepupoBanmue).

2. bernoe (mpocMOTpPOBOE) UTEHHE OPUTHHAIILHOTO TEKCTA 10 cneruaibHocTH. O0beM — 1000—
1500 neuatHbIx 3HaKOB. BpeMms BbinonHeHus: — 2—3 MuHyThl. @opma npoBepkH — nepeaaya
U3BIICYCHHON MH(POPMAIIUU HA UHOCTPAHHOM (QHTTTUHCKOM) SI3BIKE.

3. becena ¢ sx3amMeHaToOpaMu Ha THOCTPAHHOM SI3bIKE TIO BOIPOCAM, CBSI3aHHBIM CO
CHEIHMAHOCTBIO M HAYYHOH paboToil acupaHTa (CoucKaTens).

Dk3ameH npoBoauTcs mo 6mieram (IIpunoxenue 2), Kaskaplid TOJ 3a IBa MecAla A0 YK3aMeHa
dbopMmupyercst 6aHK 3a1aHUN, KOTOPBIN BKIIOYAET B €051 TEKCTHI MO CIIEUATBHOCTH JIJIS1 H3yUaloIero
Y IPOCMOTpPOBOTO uTeHus (1 1 2 3a1aHust COOTBETCTBEHHO).

[Ipumepsl 3a1aHUM YCTHOM YaCTH SK3aMEHAa KaHIUIaTCKOr0 MUHUMyMa

Cratbs / OTPBIBOK TEKCTA 1O CIIEIMATBHOCTH TE0JIOTHS U3 aHTIIOSI3BIYHOTO TIEPHOIUYECKOTO H3IaHHS
JUIsl pepeprpOBaHKsI Ha aHTIIMHCKOM SI3BIKE.

ITpumep 1.

Job and Ecclesiastes

I am currently working on a Romans blog post which is taking me more time than expected. In the
interim, I came across an old paper/examination I did on Job and Ecclesiastes; their similarities and
differences as well as how they compared to God in Deuteronomistic texts. In other words, this is a
full on Bible nerd essay. Enjoy...

The representations of God in the books of Ecclesiastes and Job seem to be coinciding
understandings, or lack thereof, of God’s mysterious rationale. There are obvious intertextualities
between the main themes of both books and even thematic similarities with other books located in the
Writings or Ketuvim category of the Hebrew Bible, such as Psalms and Jonah; Jonah reels from
God’s decisions to spare his and Israel’s mortal enemies in the Assyrian capital, Nineveh, and David’s
often excruciating pleas for justice in Psalms are reminiscent of similar queries by both Solomon and
Job.

In comparison and on their surface, Job and Ecclesiastes can leave the reader feeling despairingly
devoid of social justice or reason. Both seem to characterize God as remotely and clandestinely
exacting His purpose at the expense of the very feeble human. These circumstances and their
outcomes justifiably pang the believing and non-believing audience and questions abound as a result.
They seem to contradict the Deuteronomistic and prophet’s presuppositions that God punishes the
idolatrous and those who disobey His covenant while rewarding those who are obedient to His law. In
fact, according to Ecclesiastes and Job, reward and disaster befall both the wicked and the one who
belongs to God.

The resulting question is age old: Why do bad things happen to good people? I would argue that God
cannot and does not cause evil or suffering, but instead He wields it for a purpose that is sometimes
beyond the scope of human understanding. The how and the why is simply rendered unattainable



until the entire story is woven; an example made undeniably clear in the story of Joseph in Genesis.
Sometimes the weaving process lasts throughout generations of people and transcends centuries of
time. Like a giant tapestry, each thread is interwoven with another, affecting another, and only its
designer knows the outcome rendering it impossible to predict details or understand the intricacy and
complexity of circumstances that are set in motion, even intentionally, to influence a circumstance,
someone, or something in the future.

Ecclesiastes declares practically all human endeavors to be meaningless, that it is prudent to fear God,
and our only consolation in life is to “Eat, drink, and be merry” (NRSV, Eccl 8:15). This seems to
come off as a very superficial deduction from the wisdom-endowed king, Solomon. In Job, we see
Satan personally requesting permission from God to crush Job, who is a righteous and faithful man,
hoping that Job will curse God to His face. As if life weren’t challenging enough, we are now
introduced to diabolical forces working purposefully against God’s people. Frighteningly, God grants
permission to Satan with one exception; that he cannot kill Job.

In both books, and in contrast to what seems to be common Deuteronomistic way, the seemingly
innocent law abiders may receive initial protection from God only until they’re later abandoned
presumably because of their sin. In addition, evil people can be successful in their lifetime and are
capable of sidestepping and averting justice. Even the Ecclesiastes author demonstrates a sense of
bewilderment in his attempt to understand how God could allow this to happen. Both Job and the
Ecclesiastes author have essentially the same question for God. The difference between the two books
is that only Job gets a response, although not a direct answer to his specific plight.

After losing his children, wife, home, livestock, and being inflicted with painful sores to the point of
being unrecognizable to his friends, Job, who views himself as an innocent man asks God, “why”?
God never directly answers the question, but in a Theophany He explains His immeasurable power to
Job and His ultimate authority and control over all things. God’s knowledge and wisdom undermine
Job’s insufficient understanding and God reminds him that his grasp and observations are ignorant
compared to God’s unsurpassable power and wisdom. In the end Job is humbled and admits that he
did not fully understand. Job says of God, “I know that you can do all things and that no purpose of
yours can be thwarted. Therefore I have uttered what I did not understand, things too wonderful for
me, which I did not know” (NRSV, Job 42:2-3). God doubles Job’s possessions from that which he
had before and replaces his children.

The themes within Job and Ecclesiastes; the human inability to fully fathom the immeasurable
wisdom of God, is echoed in Psalms and Isaiah. David states in Psalms, ““You have enclosed me in
behind and before, and laid your hand upon me. Such knowledge is too wonderful for me; it is too
high, I cannot attain to it. Where can I go from your spirit? Or where can I flee from your

presence?” (NRSV, Psalms 139:6). And Isaiah says, “For my thoughts are not your thoughts, neither
are my ways your ways, declares the Lord” (NRSV, Is 55:8). These texts combined with Job and
Ecclesiastes reflect God’s exactingness despite our blindness in the chaos of the unknown. Whether
the Law is broken or abided by, nothing will thwart God’s purpose. This idea is present throughout the
wisdom writings as well as in the stories of Deuteronomistic History. Therefore, they neither
contradict nor compliment Deuteronomistic History, but rather, unveil a deeper level of understanding
God.

Pexxum noctyna: https://therecoveringevangelical. wordpress.com/2015/11/30/bible-nerd-alert-job-and
-ecclesiastes/

[Tpumep 2.

Reflection on Deut. 16:18-20, by Dr Ani Ghazaryan Drissi - prayer service on the occasion of the
Week of Action to Fight Inequality (21 January 2019)

23 January 2019

Dear guests, dear friends and colleagues, dear brothers and sisters in Christ, good morning!

January is a month when Christians around the world pay particular attention to the unity of the
church. Specifically, Christians dedicate an entire week during this month to pray for unity among the
followers of Jesus and especially to overcome historical and present divisions that exist between
church communities.



The traditional date for the Week of Prayer for Christian Unity (WPCU) is January 18 to 25. The eight
days has been celebrated continuously since 1894 when the Pope Leo XIII encouraged an Octave of
Prayer for Unity. In preparation for the WPCU, ecumenical partners in a particular region are asked to
prepare a basic text on a biblical theme. Then an international group organized through the World
Council of Churches (WCC) and The Pontifical Council for Promoting Christian Unity (PCPCU) edit
this text which is jointly published by the PCPCU and the WCC, through the Commission on Faith
and Order. The final material is sent to member churches and Roman Catholic dioceses, and they are
invited to translate the text and contextualize it for their own use.

The theme for the 2019 Week of Prayer for Christian Unity comes to us from Christians from
Indonesia. Indonesia is well known as having the largest Muslim population in the world. However,
about 10% of Indonesians are Christians from various traditions. With its more than 1000 different
ethnic groups and over 700 languages, Indonesians are living in solidarity and by collaboration, which
means sharing in all aspects of life, work, and regarding all Indonesians as brothers and sisters.

This always fragile harmony is today exposed in new ways. Much of the economic growth that
Indonesia has experienced in recent decades has been built on a system that has competition at its
heart. Corruption is experienced in many forms. It infects politics and business, often with devastating
consequences for the environment. In particular, corruption undermines justice and the
implementation of law. Too often those who are supposed to promote justice and protect the weak do
the opposite. As a consequence, the gap and the inequality between the rich and the poor have
extended. Radicalization that brings into conflicts one community against another has grown and is
exacerbated by the exploitation of social media that demonizes particular communities.

Christian communities in such an environment become newly aware of their unity as they join in a
common concern and a common response to an unjust reality. At the same time, confronted by these
injustices, we are obliged, as Christians, to examine the ways in which we are complicit. Only by
heeding Jesus’s prayer “that they all may be one” can we witness to living unity in diversity. It is
through our unity in Christ that we will be able to combat injustice, inequality and serve the needs of
its victims.

Moved by these concerns, the Christians of Indonesia found that the words of Deuteronomy, “Justice,
and only justice, you shall pursue ...” (see Deut. 16:18-20) spoke powerfully to their situation and
needs. However, we all know that the struggle for justice and inequality is not only in Indonesia, but
also everywhere in the world, in all nations, communities, churches, families and even inside us, in
our hearts.

Justice, and only justice you shall pursue...

Today, we hear and talk about justice, justice which needs to be established in each aspects of the life,
in order to fight against inequality and discrimination. What is this justice that we are looking for?
What can we learn about the notion of justice in the Bible? I would like to focus now on this
particular term “justice” with the aim of highlight precisely the meaning of this word for the
establishment of which we are very often straggling.

We are far enough from the meaning given today to the term of "justice". In our world today, the word
refers to indicate the “human rights”, or “social justice”. However, the Bible do not give us a specific
meaning on this theme, we cannot find a precise definition of justice in the Bible. At the same time,
the whole Bible is crossed by the reality of justice implemented by people and by God: human justice
divine justice ... The Bible brings the revelation of justice as one of the fundamental point of the
relationship between God and human beings. In reality, the Biblical Justice concerns the human
reality.

In the New Testament for example, God continues to reprove the injustice in the world and between
the people. And with Christ's becoming a human being with his life, death, and resurrection, fulfils the
promise that God is acting to put an end to injustice. It means that with Christ, we are already entering
into the kingdom of love, justice and peace. But of course not completely, because we live in the
history within its challenging realities, within various conflicts that characterize the history of
humanity now. Suddenly, this justice takes a very singular definition, which belongs to Jesus Christ.
And the Justice in Jesus Christ comes to reverse everything, starting with our own values scales. In
reality, Jesus overthrows our most established hierarchies, by going to seek the lepers, the lame, the
paralytics, and the prostitutes. In this, the justice of God is profoundly subversive, just like the
Resurrection, which breaks the border of death. And it is this break that opens new times, which are



part of history, but not completely. We have a taste of it, but the new times are still to come.

To practice justice and then to establish it, therefore, is to follow the will of the Father as it is
presented in the teaching of Jesus Christ. And this justice for what we are called covers all human
being and action, which means both the relationship with God and his neighbour. This means that to
better understand the righteousness of God, and to do this righteousness, we must start from ourselves
and go toward that righteousness. This is only possible in the harmony in diversity, in grow in
communion as churches, and in the oneness, at the example of “Jesus Christ and his father are one”.
May this prayer, from the heart of God, be our prayer this week and forever more”. May we
understand better the meaning of justice that we are looking for, we are fighting for, and may this
justice be the will of God.

Thank you for your attention.

Dr Ani Ghazaryan Drissi

Faith and Order / WCC

Pexum nocryna: https://www.oikoumene.org/en/resources/documents/commissions/faith-and-
order/reflection-on-deut-16-18-20-by-dr-ani-ghazaryan-drissi-prayer-service-on-the-occasion-of-the-
week-of-action-to-fight-inequality

TekcT Mo Teoa0rn4ecKoi TeMaTHKE ISl IPOCMOTPOBOTO YTCHHS.
ITpumep 1.

The historical roots of the World Council of Churches are found in student and lay movements of the
19th century, the 1910 Edinburgh world missionary conference, and a 1920 encyclical from the
(Orthodox) Synod of Constantinople suggesting a "fellowship of churches" similar to the League of
Nations. Leaders representing more than 100 churches voted in 1937-38 to found a World Council of
Churches, but its inauguration was delayed following the outbreak of the second world war.
Predecessor bodies that have been incorporated in the Council over the decades include international
conferences on "faith and order" (theology, sacraments, ordinances) and "life and work" (social
ministries, international affairs, relief services), the International Missionary Council (IMC), a world
alliance of churches for global peace as well as a council descended from the 19th-century Sunday
school movement.

Two pioneering WCC projects were launched in co-operation with the IMC in 1946: the Commission
of the Churches on International Affairs (CCIA), and the Ecumenical Institute in Bossey, Switzerland.
Today the Ecumenical Institute offers master's and doctoral degrees in ecumenical studies through the
theological faculty of the University of Geneva.

Pexxum moctyma: https:// www.oikoumene.org/en/about-us/wcc-history
[Tpumep 2.

Ivan Ilyin: On Forms of Sovereignty

In this 1948 essay, Russian philosopher Ivan Ilyin (1883-1954) analyzes differing forms of rule,
accounting for the history, culture, temperament, and geographic setting of a given nation. Ilyin
advocates a position wholly unrecognized by the modern Western conception of universal liberal
democracy: a diversity of peoples throughout the world merits diversity in forms of sovereignty.
Translated by Mark Hackard.

This complex and weighty question must be posed with caution and total disinterestedness in thought.
Most of all, a form of sovereignty is not an “abstraction conception” and not a “political scheme”
indifferent to the life of peoples, but an order of life and the living organization of the people. It is
necessary that the people understand their system of life, so that it is able to organize “namely so,”
and that they respect the laws of this system and invest their will into this organization. In other
words, precisely the living sense of justice of a people gives a form of sovereignty its enactment, life,
and strength; and so a form of sovereignty depends most of all on the level of popular



sense of justice; the historically acquired political experience; the historically acquired political
experience the people; its strength of will; and its national character.
Pexxum moctyma: https://souloftheeast.org/2015/04/24/ivan-ilyin-on-forms-of-sovereignty/

®opmat Oecebl Ha AHTIMICKOM SI3bIKE IO BOIIPOCaM, CBSI3aHHBIM CO CIelMau3alnel 1 TeMOi
MCCJIETOBaHMSI aclIpaHTa (COUCKATENs).

[IpumepHSIii nepeueHb BOIPOCOB, KOTOPBIE MOTYT OBITh 33/JaHBI B X0J1€ OeceIbl:

1. What is the main focus of your research?

2. What contribution does your thesis make to the modern state of theology?

3. What major paradigm do you rely upon in your thesis?

4. Did you come to any conclusions that run counter to your intuitive perception of the
phenomenon under study?

5. Have you made any preliminary conclusions?

6. What research methods do you rely on to validate your research results?

7. What is the hypothesis of your research?

8. What are your main sources of information?

9. How could the results of your research be applied in the practice and in the life of the
Church?

2. KPUTEPUU OLIEHKW 3HAHUI

Kanaunarckuii sK3aMeH MPOBOAUTCS B (popMe BBITOTHEHHS YK3aMEHAIIMOHHOTO KBAIN()UKAITUOHHOTO
3aaHMs.

3HaHUS U YMEHHUS aClIMPAHTOB U COMCKATENIEH B X0/1€ 3K3aMEHa IPOBEPSIFOTCS IIyTEM OLIEHKH
BBITNIOJTHEHHSI UMU ITPAKTUYECKUX 3aJJaHUM B X0J1€ IK3aMEHA, a TAK)KE C TIOMOIIBIO IOCTAHOBKU UM
JIOTIOJTHUTEIIbHBIX BOIIPOCOB.

PesynbTaThl 3K3aMEHAllMOHHOTO UCIIBITAHUS ONPEAEISAIOTCS OLIEHKaAMH «OTIUYHO» («5»),

«xopoto» («4»), «yAOBIETBOPUTENBHO» («3»), «HEYAOBIETBOPUTEIBHO» («2»), a TAKXKE
OYKBEHHBIMU U PEUTUHTOBBIMU [10KA3aTEISIMHU.

6.3. ®oH/1 OLICHOYHBIX MATEPHAJIOB

ITomubrit INEPEUYCHb OLICHOYHBIX MAaTCPHAJIOB IIPEACTABIICH B IIPUIIOKCHUN 1.

7. MaTepuajibHO-TEXHHYECKOE U YUeOHO-MeToAn4ecKoe obecrevyenne
AMCIUTIIAHBI (MOIYJIs1)

7.1. MaTepuajibHO-TeXHHYECKOe o0ecneyeHne TUCIUIITUHBI (MO1YJIsA)

HaumeHoBaHMe momMeneHust IlepeyeHb OCHOBHOIO 000PY/10BAHUS
[Tomernenue a1t CaMOCTOSITEIBHONU PaOOThI KommbproTrepHast TEXHHKA C BOZBMOXHOCTHIO
o0yyJaronmxcs noAKIIoYeHUs K cetu "MHTepHeT" 1 obecnieueHnemM

JIOCTYyTIA B 3JICKTPOHHYIO HHPOPMAITHOHHO-
00pa3oBaTeNbHYIO CPEy OpraHU3aIUH.

VYuyebHast aytuTOpHs U1 NpoBeieHus 3aHaTuil | MynbTumenunitHoe 060pyj0BaHue,
JEKIIMOHHOT'O M CEMUHAPCKOTO THUIA, CHelnuaIu3upoBaHHas MeOelb.
IPYNIOBBIX U UHAWBUAYAIbHBIX
KOHCYJIbTAIMH, TEKYIEr0 KOHTPOJIS U
IIPOMEXYTOUYHOM aTTecTaluu

YueOHast ayIuTOpHs AJs MPOBEACHUS 3aHATH | MynbTUMenuitHoe 060py0oBaHueE,
JIEKIIMOHHOTO ¥ CEMMHAPCKOTO THIIA, CHelaln3upoBaHHast MEOEIb.
TPYIIOBBIX U WHAUBUAYATbHBIX
KOHCYJIbTAIINH, TEKYIIEer0 KOHTPOJIS U
MIPOMEKYTOUHOM aTTecTallu




7.3. PexoMeHnayeMasi IMTEpaTypa

7.3.1. OcHoOBHAas TUTEpPATYypa
1. Kpacwk H. H., Kpactok B. B. [IpakTtuueckas rpaMMaTiKa aHTJIMMCKOTO SI3bIKa [ DJIEKTPOHHBIM
pecypc]:yuebnoe nocobue. - Mocksa, PoctoB-na-/{ony: Cydnep|Pennkc, 2013. - 158 ¢. —
Pexxum noctyma: https://biblioclub.ru/index.php?page=book&id=487842
2. Pierson Cheri L. Exploring Theological English:Reading, Vocabulary, and Grammar for ESL. -
Carlisle: Piquant editions, 2010. - 376 p.

7.3.2. lonotHATEIBHAS IUTEPATYPA
1. Hasaposa B. H., I'peGenmmukos I'. @. Anrauiickuii s3eik. Kypc akagemuueckoro nucpbma:
yuebHoe nocobue no kypcey «lIpakTuueckas rpaMMaTHKa aHIJIMHCKOTO S3bIKay [DNEeKTPOHHBIN
pecypc]:yueOHoe nocoOue. - Taranpor: TaraHporckuii rocyJapCTBEHHBIH Me1aroruyecKuil
UHCTUTYT, 2006. - 148 c. — Pexxum nocryna: https://biblioclub.ru/index.php?
page=book&id=615345

8. Meroauyeckue peKkoMeHAAlMH 00yYAI0IIUMCH

B camom Hauane ocBOCHUS JUCIHUILTUHBI TO3HAKOMBTECH ¢ paboueil mporpaMMoit
JUCLHUIUIMHBL U IpYTOi y4eOHO-MEeTOANYECKON TOKyMEHTalMe!, BKITIOYatOIIeH:

- IepeYeHb 3HaHUI U YMEHU, KOTOPBIMH 00yYaIOUIHICs JOIKEH BIIa/IETh;

- TeMaTUYEeCKHE TUIaHbl JEKIMHA, CEeMUHAPCKUX / IPAKTUYECKHX / TaOOpaTOPHBIX 3aHATHIA;

- KOHTPOJIbHBIE MEPOIIPUSTHS;

- yueOHUKH, yueOHbIe TOCOOUS, a TAKXKE HIIEKTPOHHbIE PECYPCHI;

- IEPEYEHb IK3aMEHALIMOHHBIX BOIIPOCOB.

[Tocne 3Toro y Bac 10JKHO chOPMHUPOBATHCS YETKOE MpeCTaBIeHnEe 00 00beMe U XapakTepe
3HaHUH U yMEHUi, KOTOPBIMH HaJ0 OyeT OBIaeTh 10 JUcHUILIMHE. CHCTEeMaTHYECKOE BBIITOJIHEHHE
yueOHOil pabOThI Ha JIEKUUAX U CEMUHAPCKUX / MPAKTUYECKUX / TAOOPATOPHBIX 3aHATHUSAX MO3BOIHUT
YCIIEIIHO OCBOMTH AUCHUILIMHY U CO3/aTh XOPOIyto 0a3y /Ui CAayH SK3aMeHa.

Jnis yenemHoro oOyueHust 00y4aronuiics JOKEH TOTOBUTBCS K JIGKIIMHU, KOTOpast SIBIISETCS
Ba)KHEHIIeH (opMOIi OpraHu3aly yueOHOro rnporecca.
Jleknus:

- 3HAKOMHT C HOBBIM yU€OHBIM MaTepHAIIOM,

- pa3bsCHSET y4eOHbIC 3JIEMEHTHI, TPYIHBIC JUIsl TIOHUMAaHHUS,

- CUCTeMaTH3UpyeT yueOHbI MaTepual,

- OPHEHTHPYET B yueOHOM TIpoIiecce.

[TonroroBka K JEKLUHU 3aKJIIOYAETCS B CAEAYIOLIEM:

- BHUMATEJIbHO IIPOYUTANTE MaTeEprail NpeaAbLAyLIeH JeKInH,

- BBISICHUTE TeMY MPECTOSIICH JISKINH (IT0 TEMaTUYECKOMY IUIaHy, 0 HH(POPMALIUH JIEKTOpa),

- 03HAKOMBTECh C yUYECOHBIM MaTEPHAIIOM IO YUEOHUKY B yUE€OHBIM ITOCOOUSIM,

- MOCTapalTECh OMPENCTUTh MECTO H3y4aeMOU TEMBI B CBOEH MPOQeCCHOHATHHON
MOJITOTOBKE,

- 3aIMILINTE BO3MOKHBIE BOIIPOCHI, KOTOPBIE BbI 33Ja/IUTE JIEKTOPY Ha JIEKLIHH.

[ToaroroBka K CEMMHApCKUM 3aHATUSAM:

- BHUMATEJIbHO MIPOYUTANTE MaTepHa JIEKIIUHA, OTHOCSIINUXCS K JAHHOMY CEMUHAapPCKOMY
3aHSTHIO,

- 03HaKOMBTECH C Y4EOHbIM MAaTEpPHAJIOM 10 YYEOHUKY U YUYEOHBIM IOCOOUSM,

- BBIIIUIINTE OCHOBHBIE TEPMUHBI,

- OTBETHTE Ha KOHTPOJIbHbBIE BOMPOCHI IO CEMUHAPCKUM 3aHATHUSIM, TOTOBBTECH /1aTh
pa3BEPHYTHIMA OTBET HA KaXK/IbIi U3 BOIIPOCOB,

- OTIpe/IeTINTE, KaKue YIeOHBIE 2JIEMEHTBI OCTAIINCH JIUIsl BAC HESICHBIMH U TIOCTapaiTech
MOJTyYUTh Ha HUX OTBET 3apaHee (0 CEMUHAPCKOI0 3aHATHS) BO BpeMs TEKYIIUX KOHCYJIbTaluN
npenojaBaTes,

- BBIIIOJIHUTE JIOMAIlIHEE 3aJaHHeE.

Yurure, 9TO:



- TOTOBUTHCS MOYKHO MHJIUBUAYaIbHO, TApaMU WIN B COCTaBE MaJOW Ipynibl (MOCIEIHUE
ABISIOTCS A (HEeKTUBHBIMU (OpPMaMU pabOTHI);

- paboyasi mporpamMma JUCLUIUIMHBI B YAaCTH LI€JIeH, IepeuHs 3HaHUH, YMEHUN, TEpPMUHOB U
y4eOHBIX BOIIPOCOB MOXKET OBITh UCTIOIF30BaHA BAMH B KA4€CTBE OPHEHTUPA B OpraHU3aINN
00y4eHwusl.

K mpomexyTouHol arTecTaliui HE0OX0AMMO TOTOBUTHCS LIEIEHANPABIEHHO, PErYJISIPHO,
CUCTEMATUYECKHU U C MEPBBIX AHEW 00y4eHHU 10 TaHHOW JUCIUILINHE.

9. Oco0eHHOCTH peajiM3alui TUCUUIIMHBI JI HHBAJUA0B U jul ¢ OB3

B cootBercTBuu ¢ TpeboBanuamMu @I'OC BO npu peanuzanuy HaCTOSAIEH TUCITUIIAHBI
OIIOII BO, HeoO0x0oauMo yuuThIBaTh 00pa30BaTeNIbHbIE MOTPEOHOCTH 00YYaIOIIUXCS C
OTpaHUYEHHBIMU BO3MOKHOCTSIMU 3/I0POBbS M C MHBAJINIHOCTHIO, 00ECIIeYnBaTh YCIOBUS JIJIs
s dexTuBHON peanuzanuu oopa3oBaTebHBIX oTpedHOCTEH. B OLIA ] 00ecreunBaroTCs yCIOBUS
OecnpensaTCTBEHHOTO AocTymna obydaronuxcs ¢ OB3 u uHBaIMI0B K 00bEeKTaM HHPPACTPYKTYPHI.

OO6pazoBaTenbHbIN NpoIecC MPOBOAUTCS C YU€TOM UHIUBUAYAIbHBIX BO3MOXHOCTEN U
COCTOSTHUS 37I0POBbSI BHILIIEHA3BAHHOM IPYIITBI 00y4arOIIHUXCSl.

Br160op MeTon10B 1 cpencTB oO0ydueHus1, GOpM TEKYIIEeH U MPOMEKYTOUHON aTTECTAIIUN
oTpezieNiieTcs MPEeroAaBaTeieM C YUeTOM: COJepKaHus U crielnUIecKux ocoOeHHOCTe!
JUCIUIUIMHBI (B TOM YHCIlie HEOOXOJMMOCTHU OBJIAJICHHSI ONIPE/ICIICHHBIMU HABBIKAMU U YMEHUSMH).

[Ipu 5TOM yueOHbIe MaTepHalbl, pa3padaThiBaeMbIe MPENoiaBaTeieM, JOHKHbI OJJHO3HAYHO
o0ecrneuynBaTh OLEHKY Pe3yJIbTaTOB 00yUeHUsS U YPOBEHb C(HOPMUPOBAHHOCTH BCEX KOMIETEHIIMH,
3asBJICHHBIX B AUCLUILINHE 00pa30BaTeIbHON IPOrPAMMBL.

[IpenogaBaTens mpu Haauuuu B rpymmne auna ¢ OB3 u unBanuaa o6s3an nono0paTh yueOHbIe
3aJJaHuUs ¥ OLIEHOYHBIE MaTEpUaJIbl C YYETOM HO30JIOTHYECKUX OCOOEHHOCTEH/XapaKkTepa HapyIleHH,
B TOM YHCJIE€ YUECTh PEKOMEHIAINH MENKO-COIIMAIbHOM SKCTIEPTU3bI, OTPAXKEHHBIE B
WHAUBHUIYAIbHOMN MporpaMmme peaduiIuTaIiH.

JIua ¢ OB3 1 uHBanuABI MOTYT 00y4aThCs [0 MHIUBUIYATbHOMY YUYEOHOMY IIJIaHY,
YUUTHIBAIOIIEMY OCOOCHHOCTH KOHKPETHOTO 00Yy4aroierocs.



