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[IporpamMmy cocraBui(n):

K. ¢. n., Hoy., Knywuna FOnua Heopesna

PaGouast mporpamMma TUCIUTIIMHBI
Kanauparckuii 3K3aMeH 10 HHOCTPAHHOMY SI3BIKY

pa3pa60TaHa B COOTBETCTBUHU C ICPKOBHBIM 06pa30BaTeJ'IBHBIM CTaHIapToOM

COCTaBJICHa HA OCHOBAHUHU y4eOHOTO TJIaHa:
Hanpasienue: 5.11.3. [IpakTuueckas Teosorus (10 UCCIIEA0BATEILCKOMY HAIIPABICHHUIO: PABOCIIABHE,
UCJIaM, UyJanu3M)



1. O0mas vadopManus 00 y4eOHOM TUCHUILINHE

Pabouast mporpamMma y4eOHON TUCITUTIIIMHBI (MOYJIs1) COCTAaBJICHa HA OCHOBAHUH 1IEPKOBHOTO
00pa3oBaTEeNBLHOIO CTaHIApTA M0 HanpaBieHuto noarotosku 5.11.3. [Ipaktudeckas Teonorus (1o
UCCIIEIOBATEIILCKOMY HAIIPABIICHHIO: IIPABOCIIABUE, HCIIaM, HYIau3M).

MecTto aucuumiaInHbl (MOIyYJs) B CTPYKTYpe 00pa30BaTeIbHON IPOrpPaMMBI:

Hampagnenue: 5.11.3. IIpakTrueckas Teoa0rus (110 UCCIIEI0BATEILCKOMY
HaNpaBJICHUIO: TIPABOCIIABHE, UCIAM, NyJal3M)

brnoxk: OO6pa3oBarenbHbII KOMIOHEHT

OO01mmas Tpy10eMKOCTb: 1 3.e. (36 akan. yac.).

2. HeJap 0CBOCHUSA TUCIHUTLINHBI

Lenb nucuurunHbl: GOpMUPOBAHUE KOMIIETEHIIUN, TPEyCMOTPEHHBIX
HacTOsIICH paboyei MporpaMMOi JUCITUTIIMHBI.

3. KomnereHuum, pe3yJbTaTbl 00y4eHHs N0 JUCHUILIAHE (3HAHUS, YMEHUs,
NPaKTHYEeCKHE HABBIKH, (popMupyeMbIe B IpoLecce 0CBOCHUS JUCHUIIIMHBI) U
HHIMKATOPBI UX opMUpPOBAHUS

B PE3YIbTAaTC OCBOCHUA TUCHUIIJIMHBL o6yqa}om1/117lc51 JOJI2KCH OBJIAJCTh KOMIICTCHIIMAMM:
K-3 - 'oToB HCIOIB30BaThH COBPEMCHHBIC MCTOAbI U TCXHOJIOI'MHU HaquOﬁ KOMMYHUKAlIUU Ha
POAHOM KU HHOCTPAHHOM S3BIKC

INIAHUPYEMBIE PE3YJ/IbTATbI OBYYEHUWSI IO JUCHUIVIMHE (MOAY.I1O),
XAPAKTEPU3YIOIIUE ®OPMUPOBAHUA KOMIIETEHIIUU

K-3 : I'oTOB HCII0/1b30BATH COBPEMEHHbIE METOABI H TEXHOJIOIHM HAYYHOH KOMMYHMKALIMHA HA
POITHOM ¥ HHOCTPAHHOM fI3bIKe

3Harn:
- Oco0eHHOCTH MpeACTaBICHUS PE3yIbTATOB HAYYHOU NEATENHHOCTH B YCTHOM U MTUCHMEHHON
dbopMme ipu paboTe B POCCUMCKIX U MEXKTYHAPOIHBIX UCCIEA0BATEIHCKUX KOJIEKTHBAX
- Crunuctudeckre 0COOEHHOCTH MIPECTABICHUS PE3yIbTaTOB HAYYHOH IeATEeIbHOCTH B YCTHOM U
MUCEMEHHOM (hopMe Ha TOCYTapPCTBEHHOM M HHOCTPAHHOM SI3bIKaX.
- MeTo1bl M TEXHOJIOTUU Hay4YHOH KOMMYHHUKAIIMHM Ha TOCYJaPCTBEHHOM U MHOCTPAHHOM SI3bIKaX
YMmeThb:
- CnenoBaTh HOpMaM, IPUHSITHIM B HAYYHOM OOIIECHHUH MPH pabOTe B POCCHUICKUX U
MEXIYHAPOAHBIX UCCIIEI0BATENBCKIX KOJJIEKTUBAX C LIETbIO PEUICHUSI HAYUYHBIX U HAYYHO-
o0pa3oBaTeNbHBIX 3a7a4
- CJ'IG)IOBaTI) OCHOBHBIM HOpMaM, HpI/IHSITBIM B Hay‘-IHOM O6HI€HI/II/I Ha FOCYJIapCTBeHHOM 158
I/IHOCTpaHHOM A3BIKAX
Baagern:
- PaznuuHbIMH TUTIAMU KOMMYHUKAIIUNA TTPH OCYIIECTBIEHUU PAOOTHI B POCCHICKUX U
MEXIYHAPOJIHBIX KOJUIEKTHBAX IO PEIICHUIO HAYYHBIX U HAYYHO-00pa30BaTeNbHbIX 3324
- PaznuunbIMH MeTO/IaMU, TEXHOJIOTUSAMHU U THITAMA KOMMYHHKAIIUI MPU OCYIIECTBICHUH
npodeccHoHaANBEHOM IEATENILHOCTH Ha TOCYIaPCTBEHHOM U HHOCTPAHHOM SI3bIKaX

B pe3yabTare 0cBOCHUA IUCHUILIMHBI (MOAYJIS1) 00YUYAKO M CS J0JKEH

3HaTh:
- OcoOeHHOCTH MpeACTaBICHUS PEe3yIbTATOB HAYYHOU NEATEIHHOCTH B YCTHOW U TUCHMEHHON
dbopMme ipu paboTe B POCCUICKIX U MEXKTYHAPOIHBIX UCCIEA0BATEIHCKUX KOJUIEKTHBAX



- Crunuctudeckrue 0COOCHHOCTH MPECTABICHUS PE3Y/IbTaTOB HAYYHOH JIeATEIbHOCTH B YCTHOM 1
MUCHMEHHOMN (hopMe Ha TOCYAAPCTBEHHOM U MHOCTPAHHOM SI3BIKAX.
- MeTobl ¥ TEXHOIOTUU HAyYHON KOMMYHHUKALIMKA HA TOCYJaPCTBEHHOM U MHOCTPAHHOM SI3bIKaxX
YmMmernb:
- CrnenoBaTh HOpMaM, IPUHATHIM B HAYYHOM OOILICHUU NPU pabOTE B POCCHICKHUX H
MEXTyHAPOIHBIX UCCIICIOBATEIbCKIX KOJUICKTUBAX C ICNIBIO PEIICHUS HAYYHBIX M HAy4HO-
o0pa3oBaTeNbHBIX 337124
- CrnenoBaTh OCHOBHBIM HOPMaM, IIPUHSATHIM B HAYYHOM OOIIIEHHH HA TOCYIapCTBEHHOM U
WHOCTPAaHHOM SI3bIKaX
Baanern:
- PaznuyHBIME THITAMU KOMMYHUKAIIUH TPH OCYIIECTBICHUU paOOTHl B POCCUICKUX U
MEXTyHAPOIHBIX KOJUICKTHBAX 10 PEIICHUIO HAYYHBIX U HAYYHO-00pa30BaTeIbHBIX 3324
- PaznuuHBIME METOIaMU, TEXHOJIOTUSMHU M TUITAMHA KOMMYHHKAIIUWA TIPU OCYIIECTBICHUN
poeCCHOHATLHOM JIEATEILHOCTH Ha TOCYJAapCTBEHHOM U MHOCTPAHHOM SI3BIKAaX

4. B3aumMocCBsi3b U3y4aeMoOii JUCHUIUIMHBI ¢ JUCHUILINHAMHA Y4e0HOr0 IJIaHA

Bua BzanmocBasun AncumnnuHbl yye6Horo nnaHa | UHaukatopsbl CemecTp obyueHus
ABnseTca ocHoBoM Ans BTopon aTan noarotoBku K-1, K-3, K-4, K-5, K-6 3 cemecTp

N3y4eHuns nocrneayoLmx Hay4HO-

ancumnnuH KBanMdukaumoHHon paboTbl

(anccepTauun) Ha comckaHue
YYEHOI CTEeNeHN KaHanaaTa Hayk

ABnseTca ocHoBoM Ans TpeTun aTan NoAroToBKM K-1, K-3, K-4, K-5, K-6 5 cemecTp
N3y4eHuns nocrnenyoLmx Hay4HO-
ancumnnuH KBanMdpukaumoHHon paboTbl

(anccepTauun) Ha comckaHue
YYEHOW CTeNeHN KaHanaaTa Hayk

5. CTpyKTypa u cofepkaHue I1CHUITHHbI

[Tpu npoBeneHnN y4eOHBIX 3aHATUIA OpraHU3aus 00ECeunBaeT pa3BUTHE Y O0yJaIOLIUXCS
HABBIKOB KOMaH/IHOM pabOThl, MEXJINYHOCTHOM KOMMYHHMKAIIUH, IPUHATHS PEIICHUN U JIUJEPCKUX
Ka4ecCTB.

Kon HanmeHoBaHMe pa3je/ioB U TeM /BUJ 3aHATHS/ CemMm. Yacos Komnerennun

3AHATHSA

1. IIpomeskyTouHas aTTecTanus (IK3aMeH

1.1 IHoaroroBka K caaye NMpPOMeKYTOYHOH aTTeCTALUH 5 35 K3
(Ox3amen). )

1.2 KonrakTHass padora ¢ mpemnogaBarejieM B NepPUOJ
npomexxyTouHoii arrecrauuu (KpIIA).

6. OnleHOYHbIE MaTEPUAJIBI

6.1. [lepeyeHb KoMNeTEeHUM A

IlepeueHp KOMIETEHIINH, HA OCBOEHHE KOTOPBIX HAPaBIEHO N3YYEHHUE JUCIUILINHEI
«KanaunaTckuil 9Kk3aMeH M0 HTHOCTPAHHOMY SI3bIKY», C YKa3aHHUEM pe3yJIbTaToB UX (POPMHUPOBAHUS B
npolecce OCBOCHUsI 00pa30BaTeIbHON MPOrpaMMBl, IPEACTaBIEH B 1.3 HacToAwIeH padoueit
IIPOrpaMMBbI

6.2. TunoBbie KOHTPOJILHBIC BONPOCHI U 3aaHUS

CtpykTypa 3K3aMeHa:

Kanauparckuil 5x3aMeH 0 HHOCTPaHHOMY S3bIKY IPOBOJAMTCS B JIBa 3TAla: HAa IIEPBOM JTaIre
acIHpPaHT (COMCKATEINb) BBIMOIHIET MMUCbMEHHBIN MepeBo]] HAYYHOI'0 TEKCTa MO CHEUAIbHOCTH Ha




361K 00yueHHs. O6bvem Tekcra — 15 000 meyaTHbIX 3HAKOB. TEKCT JOJKEH ObITh paHee He
NEPEBOIMBILIMMCS M CBS3aHHBIM C TEMOM paboThl acnupaHTa. TUTYIbHBIN JIMCT JaHHOH paboThHI
MOXHO Haiitu B npunoxennn 1. Opopmienue Tekcra: mpudt Times New Romano kernpb 146
uHTEepBal 1,5, BblpaBHUBaHME 1O MIUPHHE, TTOJIS CTAaHJAPTHBIC, HyMepalus CTPAHUI] CHU3Y CIIPaBa.
Bce ccbutku, BeTpedaroniecs B TEKCTe, HEOOX0IMMO TaKKe TEPEBOJUTh HA PYCCKUI S3bIK.
VYcnemHoe BhIIOJIHEHNE TMCbMEHHOT'O IEPEBO/A SIBJIAETCS YCIOBUEM JIOIYCKA KO BTOPOMY ATaIly
sK3aMeHa. KauecTBo nepeBoia OLeHUBAaeTCs 110 3a4€THOM cucteMe. Bropoii rarl sKk3ameHa
MIPOBOJIUTCS YCTHO U BKJIFOYAET B CEOSI TPU 3aJaHUS:

1. M3yyaromiee uTeHHEe OPUTHHAIBHOTO TEKCTa 110 creruanbHocTH. O6bem 2500-3000

II€YaTHBIX 3HAKOB. Bpems BbinoiaHeHus padoTel — 45—-60 MunyT. @opma NpoBEPKU: Iepeaaya
M3BJICUEHHON MH(OPMAIIUH OCYIIECTBIACTCS HA HHOCTPAHHOM (aHTJIMHCKOM) SI3bIKE
(pedepupoBanue).

2. Bernoe (mpocMOTPOBOE) YTCHHE OPUTHHAIBHOTO TEKCTa 1Mo crienuaibHocTH. O6hem — 1000
1500 nmeyatHpix 3HaKOB. Bpems BoimonHeHus: — 2—3 MuHyThl. @OopMma MpoBEpKHU — nepeaaya
M3BJICUEHHON MH(OPMAIIUN Ha HHOCTPAHHOM (QHTIIUICKOM) SI3BIKE.

3. becena ¢ sk3amMeHaTOpaMy Ha THOCTPAHHOM $SI3bIKE 10 BOIIPOCAM, CBSI3aHHBIM CO
CHEIUAIbHOCTBIO U HAYYHOU paboTO# acniupaHTa (COMCKaTes).

Ok3ameH nposoauTcs no ouieram (I[lpunoxenue 2), kaxabli roj 3a 1Ba Mecsila J10 3K3aMeHa
dbopmupyercst 0aHK 3aJaHUN, KOTOPBINA BKIIOYAET B C€0sI TEKCTHI 110 CHICIUATBHOCTH ISl H3yJarOIIEero
U IPOCMOTPOBOTO uTeHus (1 1 2 3a1aHUS COOTBETCTBEHHO).

[IpuMepsl 3a1aHMI YCTHOM 4aCTH dK3aMEHA KaHAUAATCKOTO MUHUMYyMa

Cratbs / OTPBIBOK TCKCTA I10 CIICHHUAJIbHOCTHU Teosorust U3 aHTIOSI3BIYHOTO ICPUOAUYCCKOI'O U3AAHUA
Ut pepepupoBaHUs Ha aHTJIMCKOM SI3BIKE.

[Tpumep 1.

Job and Ecclesiastes

I am currently working on a Romans blog post which is taking me more time than expected. In the
interim, | came across an old paper/examination | did on Job and Ecclesiastes; their similarities and
differences as well as how they compared to God in Deuteronomistic texts. In other words, this is a
full on Bible nerd essay. Enjoy...

The representations of God in the books of Ecclesiastes and Job seem to be coinciding
understandings, or lack thereof, of God’s mysterious rationale. There are obvious intertextualities
between the main themes of both books and even thematic similarities with other books located in the
Writings or Ketuvim category of the Hebrew Bible, such as Psalms and Jonah; Jonah reels from
God’s decisions to spare his and Israel’s mortal enemies in the Assyrian capital, Nineveh, and David’s
often excruciating pleas for justice in Psalms are reminiscent of similar queries by both Solomon and
Job.

In comparison and on their surface, Job and Ecclesiastes can leave the reader feeling despairingly
devoid of social justice or reason. Both seem to characterize God as remotely and clandestinely
exacting His purpose at the expense of the very feeble human. These circumstances and their
outcomes justifiably pang the believing and non-believing audience and questions abound as a result.
They seem to contradict the Deuteronomistic and prophet’s presuppositions that God punishes the
idolatrous and those who disobey His covenant while rewarding those who are obedient to His law. In
fact, according to Ecclesiastes and Job, reward and disaster befall both the wicked and the one who
belongs to God.

The resulting question is age old: Why do bad things happen to good people? | would argue that God
cannot and does not cause evil or suffering, but instead He wields it for a purpose that is sometimes
beyond the scope of human understanding. The how and the why is simply rendered unattainable until
the entire story is woven; an example made undeniably clear in the story of Joseph in Genesis.
Sometimes the weaving process lasts throughout generations of people and transcends centuries of
time. Like a giant tapestry, each thread is interwoven with another, affecting another, and only its
designer knows the outcome rendering it impossible to predict details or understand the intricacy and
complexity of circumstances that are set in motion, even intentionally, to influence a circumstance,
someone, or something in the future.



Ecclesiastes declares practically all human endeavors to be meaningless, that it is prudent to fear God,
and our only consolation in life is to “Eat, drink, and be merry” (NRSV, Eccl 8:15). This seems to
come off as a very superficial deduction from the wisdom-endowed king, Solomon. In Job, we see
Satan personally requesting permission from God to crush Job, who is a righteous and faithful man,
hoping that Job will curse God to His face. As if life weren’t challenging enough, we are now
introduced to diabolical forces working purposefully against God’s people. Frighteningly, God grants
permission to Satan with one exception; that he cannot kill Job.

In both books, and in contrast to what seems to be common Deuteronomistic way, the seemingly
innocent law abiders may receive initial protection from God only until they’re later abandoned
presumably because of their sin. In addition, evil people can be successful in their lifetime and are
capable of sidestepping and averting justice. Even the Ecclesiastes author demonstrates a sense of
bewilderment in his attempt to understand how God could allow this to happen. Both Job and the
Ecclesiastes author have essentially the same question for God. The difference between the two books
is that only Job gets a response, although not a direct answer to his specific plight.

After losing his children, wife, home, livestock, and being inflicted with painful sores to the point of
being unrecognizable to his friends, Job, who views himself as an innocent man asks God, “why”?
God never directly answers the question, but in a Theophany He explains His immeasurable power to
Job and His ultimate authority and control over all things. God’s knowledge and wisdom undermine
Job’s insufficient understanding and God reminds him that his grasp and observations are ignorant
compared to God’s unsurpassable power and wisdom. In the end Job is humbled and admits that he
did not fully understand. Job says of God, “I know that you can do all things and that no purpose of
yours can be thwarted. Therefore | have uttered what | did not understand, things too wonderful for
me, which I did not know” (NRSV, Job 42:2-3). God doubles Job’s possessions from that which he
had before and replaces his children.

The themes within Job and Ecclesiastes; the human inability to fully fathom the immeasurable
wisdom of God, is echoed in Psalms and Isaiah. David states in Psalms, “You have enclosed me in
behind and before, and laid your hand upon me. Such knowledge is too wonderful for me; it is too
high, I cannot attain to it. Where can | go from your spirit? Or where can | flee from your

presence?” (NRSV, Psalms 139:6). And Isaiah says, “For my thoughts are not your thoughts, neither
are my ways your ways, declares the Lord” (NRSV, Is 55:8). These texts combined with Job and
Ecclesiastes reflect God’s exactingness despite our blindness in the chaos of the unknown. Whether
the Law is broken or abided by, nothing will thwart God’s purpose. This idea is present throughout the
wisdom writings as well as in the stories of Deuteronomistic History. Therefore, they neither
contradict nor compliment Deuteronomistic History, but rather, unveil a deeper level of understanding
God.

Pexxum noctyma: https://therecoveringevangelical.wordpress.com/2015/11/30/bible-nerd-alert-job-and
-ecclesiastes/

ITpumep 2.

Reflection on Deut. 16:18-20, by Dr Ani Ghazaryan Drissi - prayer service on the occasion of the
Week of Action to Fight Inequality (21 January 2019)

23 January 2019

Dear guests, dear friends and colleagues, dear brothers and sisters in Christ, good morning!

January is a month when Christians around the world pay particular attention to the unity of the
church. Specifically, Christians dedicate an entire week during this month to pray for unity among the
followers of Jesus and especially to overcome historical and present divisions that exist between
church communities.

The traditional date for the Week of Prayer for Christian Unity (WPCU) is January 18 to 25. The eight
days has been celebrated continuously since 1894 when the Pope Leo XIII encouraged an Octave of
Prayer for Unity. In preparation for the WPCU, ecumenical partners in a particular region are asked to
prepare a basic text on a biblical theme. Then an international group organized through the World
Council of Churches (WCC) and The Pontifical Council for Promoting Christian Unity (PCPCU) edit
this text which is jointly published by the PCPCU and the WCC, through the



Commission on Faith and Order. The final material is sent to member churches and Roman Catholic
dioceses, and they are invited to translate the text and contextualize it for their own use.

The theme for the 2019 Week of Prayer for Christian Unity comes to us from Christians from
Indonesia. Indonesia is well known as having the largest Muslim population in the world. However,
about 10% of Indonesians are Christians from various traditions. With its more than 1000 different
ethnic groups and over 700 languages, Indonesians are living in solidarity and by collaboration, which
means sharing in all aspects of life, work, and regarding all Indonesians as brothers and sisters.

This always fragile harmony is today exposed in new ways. Much of the economic growth that
Indonesia has experienced in recent decades has been built on a system that has competition at its
heart. Corruption is experienced in many forms. It infects politics and business, often with devastating
consequences for the environment. In particular, corruption undermines justice and the
implementation of law. Too often those who are supposed to promote justice and protect the weak do
the opposite. As a consequence, the gap and the inequality between the rich and the poor have
extended. Radicalization that brings into conflicts one community against another has grown and is
exacerbated by the exploitation of social media that demonizes particular communities.

Christian communities in such an environment become newly aware of their unity as they joinin a
common concern and a common response to an unjust reality. At the same time, confronted by these
injustices, we are obliged, as Christians, to examine the ways in which we are complicit. Only by
heeding Jesus’s prayer “that they all may be one” can we witness to living unity in diversity. It is
through our unity in Christ that we will be able to combat injustice, inequality and serve the needs of
its victims.

Moved by these concerns, the Christians of Indonesia found that the words of Deuteronomy, “Justice,
and only justice, you shall pursue ...” (see Deut. 16:18-20) spoke powerfully to their situation and
needs. However, we all know that the struggle for justice and inequality is not only in Indonesia, but
also everywhere in the world, in all nations, communities, churches, families and even inside us, in
our hearts.

Justice, and only justice you shall pursue...

Today, we hear and talk about justice, justice which needs to be established in each aspects of the life,
in order to fight against inequality and discrimination. What is this justice that we are looking for?
What can we learn about the notion of justice in the Bible? | would like to focus now on this
particular term “justice” with the aim of highlight precisely the meaning of this word for the
establishment of which we are very often straggling.

We are far enough from the meaning given today to the term of “justice". In our world today, the word
refers to indicate the “human rights”, or “social justice”. However, the Bible do not give us a specific
meaning on this theme, we cannot find a precise definition of justice in the Bible. At the same time,
the whole Bible is crossed by the reality of justice implemented by people and by God: human justice
divine justice ... The Bible brings the revelation of justice as one of the fundamental point of the
relationship between God and human beings. In reality, the Biblical Justice concerns the human
reality.

In the New Testament for example, God continues to reprove the injustice in the world and between
the people. And with Christ's becoming a human being with his life, death, and resurrection, fulfils the
promise that God is acting to put an end to injustice. It means that with Christ, we are already entering
into the kingdom of love, justice and peace. But of course not completely, because we live in the
history within its challenging realities, within various conflicts that characterize the history of
humanity now. Suddenly, this justice takes a very singular definition, which belongs to Jesus Christ.
And the Justice in Jesus Christ comes to reverse everything, starting with our own values scales. In
reality, Jesus overthrows our most established hierarchies, by going to seek the lepers, the lame, the
paralytics, and the prostitutes. In this, the justice of God is profoundly subversive, just like the
Resurrection, which breaks the border of death. And it is this break that opens new times, which are
part of history, but not completely. We have a taste of it, but the new times are still to come.

To practice justice and then to establish it, therefore, is to follow the will of the Father as it is
presented in the teaching of Jesus Christ. And this justice for what we are called covers all human
being and action, which means both the relationship with God and his neighbour. This means that to
better understand the righteousness of God, and to do this righteousness, we must start from ourselves
and go toward that righteousness. This is only possible in the harmony in diversity, in grow



in communion as churches, and in the oneness, at the example of “Jesus Christ and his father are
one”.

May this prayer, from the heart of God, be our prayer this week and forever more”. May we
understand better the meaning of justice that we are looking for, we are fighting for, and may this
justice be the will of God.

Thank you for your attention.

Dr Ani Ghazaryan Drissi

Faith and Order / WCC

Pexxum noctyna: https://www.oikoumene.org/en/resources/documents/commissions/faith-and-
order/reflection-on-deut-16-18-20-by-dr-ani-ghazaryan-drissi-prayer-service-on-the-occasion-of-the-
week-of-action-to-fight-inequality

TekeT 110 TEOJIOrNYECKON TEMATUKE JIUISl IPOCMOTPOBOI'O YTEHHUS.
[Tpumep 1.

The historical roots of the World Council of Churches are found in student and lay movements of the
19th century, the 1910 Edinburgh world missionary conference, and a 1920 encyclical from the
(Orthodox) Synod of Constantinople suggesting a "fellowship of churches™ similar to the League of
Nations. Leaders representing more than 100 churches voted in 1937-38 to found a World Council of
Churches, but its inauguration was delayed following the outbreak of the second world war.
Predecessor bodies that have been incorporated in the Council over the decades include international
conferences on "faith and order"” (theology, sacraments, ordinances) and "life and work" (social
ministries, international affairs, relief services), the International Missionary Council (IMC), a world
alliance of churches for global peace as well as a council descended from the 19th-century Sunday
school movement.

Two pioneering WCC projects were launched in co-operation with the IMC in 1946: the Commission
of the Churches on International Affairs (CCIA), and the Ecumenical Institute in Bossey, Switzerland.
Today the Ecumenical Institute offers master's and doctoral degrees in ecumenical studies through the
theological faculty of the University of Geneva.

Pexxum noctyna: https://www.oikoumene.org/en/about-us/wcc-history
ITpumep 2.

Ivan Ilyin: On Forms of Sovereignty

In this 1948 essay, Russian philosopher Ivan Ilyin (1883-1954) analyzes differing forms of rule,
accounting for the history, culture, temperament, and geographic setting of a given nation. Ilyin
advocates a position wholly unrecognized by the modern Western conception of universal liberal
democracy: a diversity of peoples throughout the world merits diversity in forms of sovereignty.
Translated by Mark Hackard.

This complex and weighty question must be posed with caution and total disinterestedness in thought.
Most of all, a form of sovereignty is not an “abstraction conception” and not a “political scheme”
indifferent to the life of peoples, but an order of life and the living organization of the people. It is
necessary that the people understand their system of life, so that it is able to organize “namely so,”
and that they respect the laws of this system and invest their will into this organization. In other
words, precisely the living sense of justice of a people gives a form of sovereignty its enactment, life,
and strength; and so a form of sovereignty depends most of all on the level of popular sense of justice;
the historically acquired political experience; the historically acquired political experience the people;
its strength of will; and its national character.

Pexxum noctyna: https://souloftheeast.org/2015/04/24/ivan-ilyin-on-forms-of-sovereignty/

dopmar Gecenbl Ha aHTIIMKHCKOM SI3BIKE TI0 BOIIPOCAM, CBSI3aHHBIM CO CIICIIUATH3AIUECH U TEMOM



HCCe0BaHMs acliupaHTa (CoucKaTes).

[IpuMepHBIi TepedeHs BOIIPOCOB, KOTOPHIE MOTYT OBITh 3aJI1aHbBI B X0JI¢ OeCeIbl:

1. What is the main focus of your research?

2. What contribution does your thesis make to the modern state of theology?

3. What major paradigm do you rely upon in your thesis?

4. Did you come to any conclusions that run counter to your intuitive perception of the
phenomenon under study?

5. Have you made any preliminary conclusions?

6. What research methods do you rely on to validate your research results?

7. What is the hypothesis of your research?

8. What are your main sources of information?

9. How could the results of your research be applied in the practice and in the life of the
Church?

2. KPUTEPUU OLIEHKH 3HAHMIA

Kannunarckuii ax3ameH npoBoUTCS B (OpME BBINOIHEHUSI SK3aMEHAIIMOHHOIO KBATU(PUKAITUOHHOTO
3aJJaHus.

3HaHMS U YMEHHUS aClIUPAHTOB U COUCKATEJEH B X0J1€ IK3aMEHa IIPOBEPSIIOTCS IIyTEM OLIEHKU
BBINIOJTHEHUS] UMM [TPAKTUUECKUX 3aJJaHUM B X0J1€ 9K3aMEHA, a TAK)KE C [IOMOILbIO IOCTAHOBKH UM
JIOTIOJIHUTEBHBIX BOIIPOCOB.

Pe3ynbTarhl 3K3aMEHAIMOHHOIO UCTIBITAHUS OIPENEISIOTCS OLIEHKAMH «OTIHMYHO» («5»),

«xopoto» («4»), «yI10BIETBOPUTEIBLHO» («3»), «HEYOBIETBOPUTEILHO («2»), a TAKKe
OYKBEHHBIMHU M PEUTHHTOBBIMH ITOKA3aTEIISIMU.

6.3. ®oH/1 OLIEHOYHBIX MATEPUAJIOB

Ilonupri MNEPCUCHb OLICHOYHBIX MAaTCPHUAJIOB IPCACTABIICH B IPUJIIOKCHUN 1.

7. MaTepuaJIbHO-TeXHHYECKOE U Y4eOHO-MeTOoAn4ecKoe o0ecrneyeHue
AUCHHUIUIMHBI (MOIYJIs1)

7.1. MaTepuaJibHO-TeXHHYECKOe oOecneyeHue TUCHUUIINHBI (MO1YJIs1)

HaumeHnoBaHue noMenieHus Ilepedyenb 0CHOBHOTO 000py/10BaHNSA
[TomemieHue U1t cCaMOCTOATENBHON pabOThI KommproTepHasi TEXHUKA C BO3MOYKHOCTBIO
oOyuaromuxcst nojaxoueHus k cety "MurteprHer” u odbecrieueHnem

JIOCTYTIA B AJIEKTPOHHYIO WH(OPMAITHOHHO-
00pa3oBaTENBHYIO CPEIy OpTaHU3aAIIH.

VYuebHas ayauTopus Ui NpoBeieHus 3aHaTuil | MynbTUMeniiHOe 000pyi0BaHuE,
JIEKIMOHHOIO U CEMUHAPCKOT0O THIIA, CreLUaIN3UPOBaHHAs MEOEb.
IPYIIOBBIX U MHIUBUAYAIbHBIX
KOHCYJIbTaINH, TEKYIEr0 KOHTPOJIS U
IIPOMEXKYTOUYHOM aTTecTaluu

7.2. IlepeyeHb NPOrpaMMHOIo odecneYeHust
Microsoft Windows. Cuét (moroBop-odepra) Ne 50909 ot 13 despans 2020 r..
Microsoft Office. Cuér (moroBop-odepra) Ne 51326 ot 3 mapra 2020 r..
Elite Board. CBoOoHO€E TporpaMMHOE 0OECIICUEHHE.
Adobe Acrobat. CBo6oaHoe mporpamMHoOe obecnieueHue.
Sunexc.bpaysep. CBoboHOE mporpaMMHoe obecniedyeHne. OTEYeCTBEHHOE POTrPaMMHOE
obecrieyeHue.

ok~

7.3. Pexomenayemas aureparypa

7.3.1. OcHoBHas JuTEpaTypa




1. Pierson Cheri L. Exploring Theological English:Reading, Vocabulary, and Grammar for ESL. -
Carlisle: Piquant editions, 2010. - 376 p.

2. Kpacrok H. U., Kpactok B. B. [Ipaktuyeckast rpaMmMaTiKa aHTIIMICKOTO SI3bIKa [ DIEKTPOHHBIN
pecypc]:yaedHoe mocobue. - MockBa, Poctos-nHa-Jlony: Cydnep|@ennkc, 2013. - 158 ¢. —
Pexxum noctyna: https://biblioclub.ru/index.php?page=book&id=487842

7.3.2. JlonoJiHUTEIbHAA JIUTEPATypa
1. Hazaposa B. H., I'pe6enmukoB I'. ®. Aurmmiickuii s361K. Kypc akaneMuueckoro miuchbma:
yuebHoe nmocobue 1o kypey «lIpakTudeckas rpaMMaTrKa aHIJIMHCKOTO SI3bIKa» [ DNIEKTPOHHBII
pecypc]:yaeOHoe ocobue. - Taranpor: TaraHporckuii rocyaapCTBEHHBIN Ie1arornYeCKUM
uHCTUTYT, 2006. - 148 ¢. — Peskum mocryma: https://biblioclub.ru/index.php?
page=book&id=615345

7.4. PekxoMeHayeMblil IepedyeHb COBPEMEHHBIX MPO(eCCHOHATBHBIX 023 TaHHBIX U
HH(OPMANMOHHBIX CIIPABOYHBIX CHCTEM

1. Oxchopackuii ciioBapp anruiickoro si3eika (Oxford Advanced Learner's Dictionary)
https://www.oxfordlearnersdictionaries.com/

2. Cnoaps anrimiickoro si3eika Yaocrepa (Webster's Dictionary) https://www.merriam-
webster.com/

3. Iudposas 6a3a qaHHBIX TOTHOTEKCTOBBIX HAYYHBIX KypHaJoB U KHUT JSTOR
http://www.jstor.org

4. borocnosckas suiukIoneauss Cenr-DHaprocckoro yauBepeuteTa (St Andrews Encyclopaedia
of Theology) https://www.saet.ac.uk/Christianity/articles

5.  DrnexTpoHHO-OMOIMoTEeyHas cucteMa "YHUBepcUuTeTcKas OulIroTeka oHnaiitH"
https://biblioclub.ru/

6. Dnexrponno-oubnnoreunas cucrema OIAJL http://lib.doctorantura.ru:85/MegaPro/Web

8. MeToanyeckne peKOMeHAAUMH 00y4ar0IMMCH

B camom Hayane 0CBOGHUs AUCLHUILIMHBI IO3HAKOMBTECH C paboueil mporpaMmmon
JMCLUIUIMHBI U IpYToil yueOHO-MEeTOINYEeCKOH TOKyMEeHTalnel, BKIIIoYaroIei:

- IepevYeHb 3HAaHUHM U YMEHH, KOTOPbIMU 00y4arOIIUNACS T0JIKEH BIaJIETh;

- TEMaTUYECKHE TUIAHBI JIEKIIUHA, CEMUHAPCKUX / IPAKTUYECKUX / 1a00paTOPHBIX 3aHATHH;

- KOHTPOJIbHBIE MEPONIPUATHS;

- yueOHUKH, ydeOHBbIE TOCOOMS, a TAKKE DIEKTPOHHbIE PECYPCHI;

- IEpeYEHb IK3aMEHALMOHHBIX BOIIPOCOB.

[Tocie aToro y Bac 10mKHO c(hopMUpPOBATHCS YETKOE MpeicTaBIeHUue 00 00beMe U XapaKkTepe
3HaHUI U yMEHUH, KOTOPbIMH Ha/10 OyJIeT OBIaJeTh Mo JUcHUILIMHE. CHCTeMaTUYecKoe BBIOJHEHHE
y4eOHOI pabOThI Ha JIEKLIUAX U CEMUHAPCKUX / MPAKTUYECKHX / TAOOPAaTOPHBIX 3aHATHIX MO3BOJIUT
YCIIEIIHO OCBOUTh TUCIUILIMHY U CO3/1aTh XOPOIIYI0 0a3y AJIs ClauM HK3aMeHa.

Jlnst ycnemrHoro o0y4yeHust 00y4JaromMnics 10JKEeH TOTOBUTHCS K JIEKLIUU, KOTOpas SIBIISETCS
BakHeH1IeH (opMoi opraHu3aly yueOHOTo nporecca.
Jlexuus:

- 3HAKOMHT C HOBBIM Y4EOHBIM MaTepHaJIOM,

- pa3bACHACT yUeOHbIE 3JIEMEHTHI, TPYIHbBIC [T TOHUMaHUS,

- CUCTeMaTH3UpyeT yuyeOHbI MaTepual,

- OPUEHTHPYET B yUeOHOM Ipoliecce.

IToaroroBka K JIEKIIMY 3aKJIIOUAETCS B CAEAYIOLEM:

- BHUMATEJIbHO MIPOYUTANTE MaTepual MpeabLAyIIel JeKIuy,

- BBISICHUTE TEMY MPEACTOALIEH JeKnH (M0 TeMaTUYecKoMYy IUIaHy, 10 HHGOpMaIUH JIEKTOpa),

- 03HaKOMBTECh C Y4€OHBIM MaTE€PHAJIOM 110 YYEOHUKY U Y4EOHBIM MOCOOUSM,

- MOCTapalTeCh OMPEETUTh MECTO U3y4aeMOM TEMBI B CBOEH MpodhecCHOHATBHOMN
MOJITOTOBKE,

- 3aMMIIUTE BO3MOXKHBIE BOIIPOCHI, KOTOPBIE BbI 334aJIUTE JIEKTOPY Ha JIEKLIUH.

[ToaroroBka K CEMUHAPCKUM 3aHSATHUSM:
- BHUMATEJIbHO MIPOYUTANTE MaTeprai JEKIHUH, OTHOCSIIUXCS K JAHHOMY CEMUHAPCKOMY



3aHATHIO,

- 03HAKOMBTECh C y4eOHBIM MaTepPHAJIOM IO YY€OHUKY U y4EOHBIM MTOCOOUSIM,

- BBIIUIIINTE OCHOBHBIE TEPMUHBI,

- OTBETHTE Ha KOHTPOJIbHBIE BOIIPOCHI 10 CEMUHAPCKUM 3aHSTHUSM, TOTOBbTECH 1aTh
Pa3BEpPHYTHIN OTBET HA KaX bl U3 BOIPOCOB,

- OTIpe/IeNNTe, KaKue YUeOHbIC SJIEMEHTHI OCTAUCH JUIS BAC HEICHBIMU M ITOCTAPAUTEChH
IIOJIyYUTh HA HUX OTBET 3apaHee (40 CEMUHAPCKOI0 3aHATHS) BO BpeMs TEKYIIUX KOHCYJIbTallUl
IIpenoaaBaTeis,

- BBIIIOJIHUTE JIOMAIIHEE 3aJaHue.

Vurure, 4To:

- TOTOBUTHCS MOYKHO MHIUBUAYAIBHO, IApaMU WK B COCTaBE MaJIOM IpyMIbI (IOCIETHUE
ABISOTCS 3 (HEeKTUBHBIMU (pOpMaMU pabOTHI);

- pabouas nporpaMma JUCLUIUIMHBI B YAaCTH LIEJIEH, IepeyuHs 3HaHUH, YMEHUM, TEpPMUHOB U
y4eOHBIX BOIIPOCOB MOXKET OBITh UCIOIb30BaHA BAMU B KAU€CTBE OPUEHTHPA B OpraHU3alun
o0OydeHusl.

K mpomexyTouHoii aTTecTani He00X0IMMO FOTOBUTHCS LIEJICHANIPABICHHO, PETYIISIPHO,
CHCTEMAaTHYECKH U C MEPBBIX JHEH 00ydeHHs MO JaHHOM TUCIUTUIHHE.

9. Oco0eHHOCTH peaJn3aluu TUCUUIJIMHBI 1)1 HHBAJIUA0B U jaul ¢ OB3

B cootBerctBuu ¢ TpedoBanusmu @I'OC BO npu peanuzannuy HaCTOALIEH TUCHUILIMHbI
OIIOII BO, HE00X011MMO YUHTHIBaTh 00pa30BaTebHbIC TOTPEOHOCTH 00YUJAIOIIUXCS C
OrpaHUYEHHBIMU BO3MOYKHOCTSIMHU 37I0POBbSI M C HMHBAJIUIHOCTBIO, 00ECTICYMBATD YCIOBUS JIJIs
s dhexkTuBHON peanuzanuu oOpasoBarenbHbIX noTpedHoctel. B OLIA ] obecrieunBaroTCs yCIoBuUs
OecrpensTCTBEHHOTo AocTymna oOy4daromuxcs ¢ OB3 u nuHBanua0B K 00beKTaM HHPPACTPYKTYPHI.

O06pazoBarenbHbIN TPOIECC TPOBOJUTCS C YU€TOM UHIUBUIYaIbHBIX BO3MOXKHOCTEH U
COCTOSIHUS 37I0POBbBSI BBILIICHA3BAHHOM IPYIIIbI 00Yy4arOIINXCSl.

Br160p MeT0/10B U cpeAcTB 00y4ueHHs, POPM TEKYIIEH 1 MPOMEKYTOUHOM aTTecTaluu
oTpe/ieNisieTCs MPEenoiaBaTesieM ¢ YUeTOM: COACPKaHUS U crielu(UIECKuX 0COOEHHOCTEN
JTUCIUILTAHEI (B TOM YHCIIe HEOOXOAMMOCTHU OBIIAJCHUS ONPEICIICHHBIMU HABBIKAMU U YMEHUSMU).

[Tpu 5TOM yueOHBIE MaTepUalbl, pa3padaTbiBaeMble MPENoaBaTeneM, JOHKHBI OTHO3HAYHO
obecreynBaTh OLIEHKY Pe3yIbTaTOB 00YUYEHHUSI U YPOBEHb C(HOPMUPOBAHHOCTH BCEX KOMIIETEHIIHH,
3asiBIICHHBIX B JUCIUILTHHE 00pa30BaTeIbHON IPOrPaMMBI.

[TpenogaBarens npu Hanuuuu B Tpymie guna ¢ OB3 u nHBanuaa o6s3ad nogoopaTs yueOHbIe
3aJJaHMs U OLIEHOYHbIE MAaTepUaJIbl C YY4ETOM HO30JIOTHUYECKUX OCOOCHHOCTEI/XapaKkTepa HapylleHH,
B TOM YHCJIE€ YYECTh PEKOMEHIAIIMH MEANKO-COLUATbHON AKCIIEPTHU3BI, OTPAXKEHHBIE B
WHIUBUAYAIBHON MporpaMmme peabuInuTaIim.

JIuna ¢ OB3 1 uHBanuap1 MOTYT 00y4aThes 10 HHAWBHUIYaTbHOMY y4eOHOMY TIIaHY,
YUUTBHIBAIOIIEMY OCOOCHHOCTH KOHKPETHOI'O 00Y4aroIerocs.



