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[Iporpammy cocraBuii(u):

K. ¢. n., Hoy., Knywuna IOnua Heopesna

PaGouast mporpamMma TUCIUTITMHBI
Kanauparckuii 3k3aMeH 110 HHOCTPAHHOMY SI3BIKY

pa3zpaboTaHa B COOTBETCTBHH C:

denepanbHbIe TOCYIaPCTBEHHBIE TPEOOBAHUS K CTPYKTYPE IMTPOTPAMM MOJITOTOBKY HAYYHBIX H HAYYHO-
NeIarornYeckrx KaJpoB B aCIUPaHType (aIbIOHKTYPE), YCIOBHUAM UX pPeaTn3alii, CPOKaM OCBOCHHS
9THX MIPOTPAMM C YIETOM PA3TMYHBIX POPM 00ydeHHsI, 00pa30BaTEIbHBIX TEXHOJIOTHIA M 0OCOOEHHOCTEN
OTJIEJIbHBIX KaTEropuii acupaHToB (a1bIOHKTOB) (mpuka3z MunodpHayku Poccun ot 20.10.2021 . Ne 951)

COCTaBJICHa Ha OCHOBAHUHU y4€OHOTrO IUIaHa:
Hanpasnenue: 5.11.1. Teopetnueckas Teonorus (10 UCCIENOBATENFCKOMY HAIIPABJICHUIO: IPaBOCIIABUE,
ucjaam, HyJanu3Mm)



1. Oomas nudopmanuga 00 v4eOHOH TUCHUTIIHHE

Pabouast mporpamma yueOHOW JUCITUTUTMHBI (MOYJIsSI) COCTaBJIeHa Ha ocHOBaHWU DenepanbHOTO
rOCyJapCTBEHHOTO 00pa30BaTeNbHOTO cTaHaapTa Beicuiero oopazosanus (GI'OC BO) mo nanpasieHuio
noaroroBku 5.11.1. Teoperuueckas Teonorus (IO HCCIEAOBATEIbCKOMY HAIpPAaBICHUIO: MpaBOCIaBUE,
ucjam, HyJau3m).

MecTo qucuMIUIMHEL (MOZyJIsl) B CTPYKTYpE 00pa30BaTeabHON IPOrpaMMBbI:

Hanpasnenue: 5.11.1. TeopeTudeckas Teosorus (1o UCCIeA0BATEIILCKOMY
HaIpaBJICHUIO: MPABOCIABUE, UCIaM, UYJIau3M)

Brnoxk: O06pa3zoBarenbHbIi KOMIIOHEHT
OO6m1as TpyA0E€MKOCTb: 1 3.e. (36 akaz. yac.).

2. Hean ocBOCHUSA TUCHUILINHBI

Lenb quctumuivHel: GopMHpOBaHNE KOMIIETEHIUH, TPEAYCMOTPEHHBIX HACTOSIIEH paboueit
POrpamMMON TUCIHUILIUHEI.

3. Komnerenuun, pe3yjibTaTbl 00y4eHHsI 0 IMCUUILIMHE (3HAHUS, YMEHUS,
NPAKTHYECKHE HABBIKH, (popMHUpyeMbIe B POLecce 0CBOCHMS TUCIUILINHBI)
HHAUKATOPHI UX (popMuUpoBaHUA

B pe3ynbpTaTe 0CBOCHUS AUCIUIUIMHBI 00YYAIOUTUICS JOJKEH OBJIAIETh KOMIIETCHIUSMMU:
K-3 - ['oTOB HCIIOJIB30BaTh COBPEMEHHBIC METOBI M TEXHOJIOTHMH HAyYHOW KOMMYHHKAITMH Ha
POAHOM U UHOCTPAHHOM SI3bIKE

ILTAHUPYEMBIE PE3YJIbTATBI OBYYEHHUA 110 JUCHUILIAHE (MOAY.T1O),
XAPAKTEPU3YIOIMUE ®POPMUPOBAHUA KOMIIETEHIIUU

K-3 : I'oToB MCI0/1b30BATh COBPEMEHHbIE METOABI H TEXHOJIOIHM HAYYHOH KOMMYHMKALIHMHA HA
POITHOM ¥ HHOCTPAHHOM fI3bIKe

3HaTh:
- Oco0eHHOCTH TpeJCTaBlIEeHUs] PE3yIbTaTOB HAYYHON AESITENbHOCTH B YCTHOW UM MUCHMEHHOU (opme
npu paboTe B pOCCUMCKHUX U MEXKTyHAPOIHBIX UCCIEA0BATEIbCKUX KOJIJIEKTUBAX
- Crunmuctrueckne OCOOCHHOCTH TPEJACTABICHUS PE3YJIbTaTOB HAYYHOW JCSATCILHOCTH B YCTHOW H
NUChMEHHOU (hopMe Ha TOCYJAPCTBEHHOM M MHOCTPAHHOM SI3BIKAX.
- Meroabl ¥ TEXHOJOTHH HAYYHON KOMMYHUKAIIUU HA TOCYAAPCTBEHHOM M MHOCTPAHHOM SI3BIKaxX
YMmerThb:
- CnenoBarh HOpMaM, MIPUHSITHIM B HAYYHOM OOIIEHHUH MPHU padoTe B POCCHICKUX U MEXKIYHAPOIHBIX
WCCJICIOBATEIILCKUX KOJUICKTUBAX C IEJIbI0 PEIICHHS HAYYHBIX U HAYIHO- 00pa30BaTelIbHBIX 331a4

- CnenoBaTh OCHOBHBIM HOPMaM, IPUHSATHIM B HAyYHOM OOIIIEHUHU Ha TOCYIapCTBEHHOM M HHOCTPAaHHOM
SA3bIKAX

Baagern:
- PaznuunbpiMM TUTIAMU KOMMYHUKAIMH NPU OCYIIECTBICHUH paOOThl B POCCUMCKUX U MEXIYHApPOIHbBIX
KOJUIEKTHUBAX TI0 PEIICHUIO HAyYHBIX ¥ HAYYHO-00Pa30BaTeIbHBIX 3a7a4
- PaznuuabpiMH  MeTOIaMM, TEXHOJOTHSMH M THUINAMH KOMMYHUKAUMWA IIPU  OCYLIECTBICHUU
poeCCHOHAIBHON JESTENHPHOCTH Ha TOCYAApPCTBEHHOM M HHOCTPAHHOM SI3BIKaX

B pe3yabTare 0CBOCHUSA IMCHUIIMHBI (MOAYJIs1) 00y4AKOIIMIACH 10JIKEH

3HATh:
- MeTO)IBI " TEXHOJIOTUHU Hﬂy‘lHOﬁ KOMMYHI/IKaHI/II/I Ha I‘OCYJIapCTBeHHOM %1 I/IHOCTpaHHOM A3BIKAaX



- CTuIMCTHYECKHE OCOOCHHOCTH TPEJCTABICHUS PE3YJbTATOB HAYYHOW NEATEILHOCTH B YCTHOW W
NUCbMEHHOMU (hopMe Ha TOCYAAPCTBEHHOM U MHOCTPAHHOM SI3bIKAX.
- OcoOeHHOCTH TIPEACTABICHUS PEe3yIbTaTOB HAYUYHOW JESTEIHLHOCTH B YCTHOM M MUCBMEHHOW (hopme
pH pabOTe B POCCUUCKUX M MEKTYHAPOIHBIX UCCIIEIOBATEILCKUX KOJIJICKTHBAX

YMmerh:
- CJIGI[OBaTB OCHOBHBIM HOpMaM, HpI/IHSITbIM B Hay‘IHOM O6H_I€HI/II/I Ha I‘OCy,Z[apCTBeHHOM nu I/IHOCTpaHHOM
SI3BIKAX
- CrnenoBarb HOpMaM, IPUHATHIM B HAYyYHOM OOIICHUHU MPH paboTe B POCCUHUCKUX U MEKIYHAPOIHBIX
HCCJIEI0OBATEIbCKUX KOJJIEKTHBAX C LEJIBI0 PEIICHUsI HAYYHBIX U HAYYHO- 00pa30BaTEIbHBIX 3a/1a4

Baagern:
- PaznuunpiMu  MeTOJaMHM, TEXHOJOTHSMH M THUIAMHU KOMMYHHUKAllMd TIpU OCYIIECTBJICHUU
npodeCCHOHATBLHOM eATENTbHOCTH Ha TOCYAAPCTBEHHOM U MHOCTPAHHOM SI3BIKAX
- PaznuyHBIMM THIIAMU KOMMYHUKAITUH TIPH OCYIICCTBICHUH PaOOThI B POCCUHUCKUX U MEKTyHAPOTHBIX
KOJUJICKTHUBAx 110 pemeHmo HayT-IHHX nu H&y‘IHO-OGpa?)OBaTeJIbHBIX 3a1a4

4. B3auMoCBsI3b M3y4aeMO IMCHUILIMHBI C AMCHUILIMHAMH Y4e0HOr 0 IJIaHa

Bug B3anmocBsan OncumnnuHbl yyebHoro nnaHa (MHaukaTopbl CemecTp obyy4eHus
OnupaeTca Ha MepBbIi 3Tan nogrotoBkn HaydHo [K-1, K-3, K-4, K-5, K-6 2 cemecTp
npegLwecTeyowme -kBanMukaunoHHon paboTbl

ONCUUNNUHBI (BnccepTauun) Ha comckaHue

YYEHOW CTeNeHN kaHanaaTa Hayk

fABnsetca ocHoBOMW Ans Tpetui atan nogrotoBku Hay4Ho- |K-1, K-3, K-4, K-5, K-6 5 cemecTp
N3y4eHus nocrieayoLwmx KBannukaLmMoHHON paboTsl
ONCLMNIUH (amccepTaumm) Ha couckaHme

YYEHOW CTeNeHN KaHanaaTa Hayk

5. CTpyKTypa U cofep:KaHue AU CIUTLTHHbI

[Ipn npoBeneHun yueOHBIX 3aHATUN OpraHM3alusl OOEceuyMBaeT pPa3BUTHE Yy OOydaroUIUXCs
HaBBIKOB KOMaHJHOM pabOThl, MEXIMYHOCTHOM KOMMYHMKALIUM, MPHUHATHS PELIEHUH M JIMACPCKUX
KayecTB.

Kon HanmeHoBaHMe pa3ae/ioB U TeM /BUJ 3aHATHS/ Cem. Yacos Komnerennun
3aHATHA

1. IIpomMeskyTOouHAas aTTecTalMAa (AK3aMeH

1.1 ([ToaroroBka K caavye MPOMEKYTOYHON aTTecTamuu
3 35 K-3
(Ik3amen).

1.2 |[KourakTHasi padora ¢ mpemogaBaTeieM B MEPHOJ
npomexxkyTouHoi arrecraunu (KpIlA).

6. OneHoYHbIC MaTePUAJIBI
6.1. [lepeyeHb KoMNeTEeHIM A

HepequL KOMHGTGHHHf/i, Ha OCBOCHHMC KOTOPBLIX HAIPABJICHO M3YUYCHHUC OUCHUILINHBI
«KanaunaTckuii 9K3aMeH MO MHOCTPAHHOMY SI3BIKY», C YKa3aHHEM pe3ylbTaToB MX (hOPMHUPOBAHUS B
MPOIIECCE OCBOEHUS 00pa30BaTEIbHOM MPOTPAMMBI, PEJICTABIIEH B 11.3 HacTOsAIIEH pabodeit mporpaMMbl

6.2. TunoBbie KOHTPOJILHBIC BONPOCHI U 3aJaHUS

CrpykTypa 3K3aMeHa:

KaHI[I/IJIaTCKI/II\/'I 9K3aMCH IO HHOCTPAHHOMY S3BIKY IIPOBOAUTCA B ABA 3TAllda: HA IICPBOM I3TalIC




aCIUPaHT (COMCKATEINb) BBIMOIHSAET MMCbMEHHBIH MepeBOo/l HAyYHOTO TEKCTa MO CIENUATbHOCTH Ha SI3bIK
o0yuyenus. O6wvem tekcra — 15 000 nmeyatHbIX 3HaKOB. TeKCT AOKEH OBITH paHee He MEePEBOAMBILIUMCS U
CBSI3aHHBIM C TEMOM pabOTHI acupaHTa. TUTYIBHBIA JTUCT JAHHOW PaOOTHI MOKHO HAWTH B MIPUIIOKEHUHN
1. Oopmitenue Texcra: mpudt Times New Romano6 kerib 146 unrepsain 1,5, BBIpaBHUBaHUE 10 ITUPUHE,
0JIsl CTAaHAapPTHBIE, HyMEpallus CTPaHUIl CHU3Y clipaBa. Bce ccbuiky, BCTpedarouecs B TEKCTe,
HE00XO0IMMO TaK)Ke€ IIEPEBOAUTH HAa PYCCKUN S3bIK.

YcnenHoe BbIOJIHEHNE MUCbMEHHOTO TIEPEBO/Ia ABIISETCS YCIOBUEM JIONTYCKa KO BTOPOMY 3TaIly
sK3aMeHa. KauecTBo nepeBoia OeHUBAeTCs 110 3a4€THOM cucTeMe. BTopoi aTan 3K3amMeHa IpOBOAUTCS
YCTHO U BKJIFOYAET B ce0sl TPH 3a/IaHHSL:

1. M3yuaroiiee yTeHUE OPUTHHATIBHOTO TeKeTa 1Mo cneruanbHocTh. O0BheM 2500—3000 nmeyaTHBIX 3HAKOB.
Bpewmst Bemonaenus padotsl — 45-60 MunyT. @OpMa MpOBEPKH: Nepeaada U3BICUYCHHON nH(pOopMaIu
OCYIIECTBIISETCS HA MHOCTPAHHOM (aHTJIMMCKOM) sI3bIKE (pedeprupoBaHue).

2. bernoe (MpocMOTPOBOE) YTEHUE OPUTHHAIBHOTO TeKCTa 1Mo crienuanbHoctd. O6beM — 1000-1500
MI€YaTHBIX 3HaKOB. Bpems BoinmonHenus — 2—3 MunyTsl. DopMa nmpoBepKHU — repeiaya U3BJICUCHHOM
UH(OPMALIUK HA MHOCTPAHHOM (QHTITUICKOM) SI3BIKE.

3. becena ¢ sx3amMeHaTOpaMy Ha HHOCTPAHHOM SI3bIKE 0 BOMPOCAaM, CBI3aHHBIM CO CIEIUATBHOCTHIO U
Hay4yHOU paboTON aciMpaHTa (COMCKATEs).

Dk3ameH npoBoautcs no ouneram (I[Ipunoxenue 2), kaxxabli TOA 3a IBa Mecsla 10 YK3aMeHa
dopMupyetcst OaHK 3alaHUN, KOTOPBIN BKIIFOUAET B €051 TEKCTHI IO CIIEHUATbHOCTH JJIS1 U3Yy4YaIOILEro U
npocMoTpoBoro ytenus (1 u 2 3a1aHUs COOTBETCTBEHHO).

[IpuMepsl 3a1aHNI YCTHOM 4aCTH dK3aMEHA KaHAUAATCKOTO MUHUMYyMa

Cratpsa / OTPBIBOK TCKCTA IO CIICHUAJIBHOCTHU Teonorusa U3 aHrIOA3LIYHOTO NEPpUOANYCCKOro U3AaHusA A1
pedepupoBaHus Ha aHTIIMHCKOM SI3bIKE.

[Tpumep 1.

Job and Ecclesiastes

I am currently working on a Romans blog post which is taking me more time than expected. In the interim,
I came across an old paper/examination | did on Job and Ecclesiastes; their similarities and differences as
well as how they compared to God in Deuteronomistic texts. In other words, this is a full on Bible nerd
essay. Enjoy...

The representations of God in the books of Ecclesiastes and Job seem to be coinciding understandings, or
lack thereof, of God’s mysterious rationale. There are obvious intertextualities between the main themes of
both books and even thematic similarities with other books located in the Writings or Ketuvim category of
the Hebrew Bible, such as Psalms and Jonah; Jonah reels from God’s decisions to spare his and Israel’s
mortal enemies in the Assyrian capital, Nineveh, and David’s often excruciating pleas for justice in Psalms
are reminiscent of similar queries by both Solomon and Job.

In comparison and on their surface, Job and Ecclesiastes can leave the reader feeling despairingly devoid of
social justice or reason. Both seem to characterize God as remotely and clandestinely exacting His purpose
at the expense of the very feeble human. These circumstances and their outcomes justifiably pang the
believing and non-believing audience and questions abound as a result. They seem to contradict the
Deuteronomistic and prophet’s presuppositions that God punishes the idolatrous and those who disobey
His covenant while rewarding those who are obedient to His law. In fact, according to Ecclesiastes and Job,
reward and disaster befall both the wicked and the one who belongs to God.

The resulting question is age old: Why do bad things happen to good people? | would argue that God
cannot and does not cause evil or suffering, but instead He wields it for a purpose that is sometimes beyond
the scope of human understanding. The how and the why is simply rendered unattainable until the entire
story is woven; an example made undeniably clear in the story of Joseph in Genesis. Sometimes the
weaving process lasts throughout generations of people and transcends centuries of time. Like a giant
tapestry, each thread is interwoven with another, affecting another, and only its designer knows the
outcome rendering it impossible to predict details or understand the intricacy and complexity of
circumstances that are set in motion, even intentionally, to influence a circumstance,



someone, or something in the future.

Ecclesiastes declares practically all human endeavors to be meaningless, that it is prudent to fear God, and
our only consolation in life is to “Eat, drink, and be merry” (NRSV, Eccl 8:15). This seems to come off as
a very superficial deduction from the wisdom-endowed king, Solomon. In Job, we see Satan personally
requesting permission from God to crush Job, who is a righteous and faithful man, hoping that Job will
curse God to His face. As if life weren’t challenging enough, we are now introduced to diabolical forces
working purposefully against God’s people. Frighteningly, God grants permission to Satan with one
exception; that he cannot kill Job.

In both books, and in contrast to what seems to be common Deuteronomistic way, the seemingly innocent
law abiders may receive initial protection from God only until they’re later abandoned presumably because
of their sin. In addition, evil people can be successful in their lifetime and are capable of sidestepping and
averting justice. Even the Ecclesiastes author demonstrates a sense of bewilderment in his attempt to
understand how God could allow this to happen. Both Job and the Ecclesiastes author have essentially the
same question for God. The difference between the two books is that only Job gets a response, although not
a direct answer to his specific plight.

After losing his children, wife, home, livestock, and being inflicted with painful sores to the point of being
unrecognizable to his friends, Job, who views himself as an innocent man asks God, “why”? God never
directly answers the question, but in a Theophany He explains His immeasurable power to Job and His
ultimate authority and control over all things. God’s knowledge and wisdom undermine Job’s insufficient
understanding and God reminds him that his grasp and observations are ignorant compared to God’s
unsurpassable power and wisdom. In the end Job is humbled and admits that he did not fully understand.
Job says of God, “T know that you can do all things and that no purpose of yours can be thwarted. Therefore
I have uttered what I did not understand, things too wonderful for me, which I did not know” (NRSV, Job
42:2-3). God doubles Job’s possessions from that which he had before and replaces his children.

The themes within Job and Ecclesiastes; the human inability to fully fathom the immeasurable wisdom of
God, is echoed in Psalms and Isaiah. David states in Psalms, “You have enclosed me in behind and before,
and laid your hand upon me. Such knowledge is too wonderful for me; it is too high, I cannot attain to it.
Where can I go from your spirit? Or where can I flee from your presence?” (NRSV, Psalms 139:6). And
Isaiah says, “For my thoughts are not your thoughts, neither are my ways your ways, declares the Lord”
(NRSV, Is 55:8). These texts combined with Job and Ecclesiastes reflect God’s exactingness despite our
blindness in the chaos of the unknown. Whether the Law is broken or abided by, nothing will thwart God’s
purpose. This idea is present throughout the wisdom writings as well as in the stories of Deuteronomistic
History. Therefore, they neither contradict nor compliment Deuteronomistic History, but rather, unveil a
deeper level of understanding God.

Pexxum noctyna: https://therecoveringevangelical.wordpress.com/2015/11/30/bible-nerd-alert-job-and
-ecclesiastes/

[Ipumep 2.

Reflection on Deut. 16:18-20, by Dr Ani Ghazaryan Drissi - prayer service on the occasion of the Week of
Action to Fight Inequality (21 January 2019)

23 January 2019

Dear guests, dear friends and colleagues, dear brothers and sisters in Christ, good morning!

January is a month when Christians around the world pay particular attention to the unity of the church.
Specifically, Christians dedicate an entire week during this month to pray for unity among the followers of
Jesus and especially to overcome historical and present divisions that exist between church communities.
The traditional date for the Week of Prayer for Christian Unity (WPCU) is January 18 to 25. The eight days
has been celebrated continuously since 1894 when the Pope Leo XIII encouraged an Octave of Prayer for
Unity. In preparation for the WPCU, ecumenical partners in a particular region are asked to prepare a basic
text on a biblical theme. Then an international group organized through the World Council of Churches
(WCC) and The Pontifical Council for Promoting Christian Unity



(PCPCU) edit this text which is jointly published by the PCPCU and the WCC, through the Commission on
Faith and Order. The final material is sent to member churches and Roman Catholic dioceses, and they are
invited to translate the text and contextualize it for their own use.

The theme for the 2019 Week of Prayer for Christian Unity comes to us from Christians from Indonesia.
Indonesia is well known as having the largest Muslim population in the world. However, about 10% of
Indonesians are Christians from various traditions. With its more than 1000 different ethnic groups and
over 700 languages, Indonesians are living in solidarity and by collaboration, which means sharing in all
aspects of life, work, and regarding all Indonesians as brothers and sisters.

This always fragile harmony is today exposed in new ways. Much of the economic growth that Indonesia
has experienced in recent decades has been built on a system that has competition at its heart. Corruption is
experienced in many forms. It infects politics and business, often with devastating consequences for the
environment. In particular, corruption undermines justice and the implementation of law. Too often those
who are supposed to promote justice and protect the weak do the opposite. As a consequence, the gap and
the inequality between the rich and the poor have extended. Radicalization that brings into conflicts one
community against another has grown and is exacerbated by the exploitation of social media that
demonizes particular communities.

Christian communities in such an environment become newly aware of their unity as they join in a
common concern and a common response to an unjust reality. At the same time, confronted by these
injustices, we are obliged, as Christians, to examine the ways in which we are complicit. Only by heeding
Jesus’s prayer “that they all may be one” can we witness to living unity in diversity. It is through our unity
in Christ that we will be able to combat injustice, inequality and serve the needs of its victims.

Moved by these concerns, the Christians of Indonesia found that the words of Deuteronomy, “Justice, and
only justice, you shall pursue ...” (see Deut. 16:18-20) spoke powerfully to their situation and needs.
However, we all know that the struggle for justice and inequality is not only in Indonesia, but also
everywhere in the world, in all nations, communities, churches, families and even inside us, in our hearts.
Justice, and only justice you shall pursue...

Today, we hear and talk about justice, justice which needs to be established in each aspects of the life, in
order to fight against inequality and discrimination. What is this justice that we are looking for? What can
we learn about the notion of justice in the Bible? I would like to focus now on this particular term “justice”
with the aim of highlight precisely the meaning of this word for the establishment of which we are very
often straggling.

We are far enough from the meaning given today to the term of "justice". In our world today, the word
refers to indicate the “human rights”, or “social justice”. However, the Bible do not give us a specific
meaning on this theme, we cannot find a precise definition of justice in the Bible. At the same time, the
whole Bible is crossed by the reality of justice implemented by people and by God: human justice divine
justice ... The Bible brings the revelation of justice as one of the fundamental point of the relationship
between God and human beings. In reality, the Biblical Justice concerns the human reality.

In the New Testament for example, God continues to reprove the injustice in the world and between the
people. And with Christ's becoming a human being with his life, death, and resurrection, fulfils the promise
that God is acting to put an end to injustice. It means that with Christ, we are already entering into the
kingdom of love, justice and peace. But of course not completely, because we live in the history within its
challenging realities, within various conflicts that characterize the history of humanity now. Suddenly, this
justice takes a very singular definition, which belongs to Jesus Christ.

And the Justice in Jesus Christ comes to reverse everything, starting with our own values scales. In reality,
Jesus overthrows our most established hierarchies, by going to seek the lepers, the lame, the paralytics, and
the prostitutes. In this, the justice of God is profoundly subversive, just like the Resurrection, which breaks
the border of death. And it is this break that opens new times, which are part of history, but not completely.
We have a taste of it, but the new times are still to come.

To practice justice and then to establish it, therefore, is to follow the will of the Father as it is presented in
the teaching of Jesus Christ. And this justice for what we are called covers all human being and action,
which means both the relationship with God and his neighbour. This means that to better understand the
righteousness of God, and to do this righteousness, we must start from



ourselves and go toward that righteousness. This is only possible in the harmony in diversity, in grow in
communion as churches, and in the oneness, at the example of “Jesus Christ and his father are one”.
May this prayer, from the heart of God, be our prayer this week and forever more”. May we understand
better the meaning of justice that we are looking for, we are fighting for, and may this justice be the will of
God.

Thank you for your attention.

Dr Ani Ghazaryan Drissi

Faith and Order / WCC

Pexxum nmocryna: https://www.oikoumene.org/en/resources/documents/commissions/faith-and-
order/reflection-on-deut-16-18-20-by-dr-ani-ghazaryan-drissi-prayer-service-on-the-occasion-of-the-
week-of-action-to-fight-inequality

TekcT 1Mo TeoJOTMUeCKO TEMAaTUKE JIJIsi IPOCMOTPOBOTO YTEHHUS.
[Tpumep 1.

The historical roots of the World Council of Churches are found in student and lay movements of the 19th
century, the 1910 Edinburgh world missionary conference, and a 1920 encyclical from the (Orthodox)
Synod of Constantinople suggesting a "fellowship of churches"” similar to the League of Nations. Leaders
representing more than 100 churches voted in 1937-38 to found a World Council of Churches, but its
inauguration was delayed following the outbreak of the second world war.

Predecessor bodies that have been incorporated in the Council over the decades include international
conferences on "faith and order” (theology, sacraments, ordinances) and "life and work™ (social ministries,
international affairs, relief services), the International Missionary Council (IMC), a world alliance of
churches for global peace as well as a council descended from the 19th-century Sunday school movement.
Two pioneering WCC projects were launched in co-operation with the IMC in 1946: the Commission of
the Churches on International Affairs (CCIA), and the Ecumenical Institute in Bossey, Switzerland. Today
the Ecumenical Institute offers master's and doctoral degrees in ecumenical studies through the theological
faculty of the University of Geneva.

Pesxxum moctyma: https://www.oikoumene.org/en/about-us/wcc-history
[Ipumep 2.

Ivan Ilyin: On Forms of Sovereignty

In this 1948 essay, Russian philosopher Ivan Ilyin (1883-1954) analyzes differing forms of rule,
accounting for the history, culture, temperament, and geographic setting of a given nation. Ilyin advocates
a position wholly unrecognized by the modern Western conception of universal liberal democracy: a
diversity of peoples throughout the world merits diversity in forms of sovereignty. Translated by Mark
Hackard.

This complex and weighty question must be posed with caution and total disinterestedness in thought.
Most of all, a form of sovereignty is not an “abstraction conception” and not a “political scheme”
indifferent to the life of peoples, but an order of life and the living organization of the people. It is
necessary that the people understand their system of life, so that it is able to organize “namely so,” and that
they respect the laws of this system and invest their will into this organization. In other words, precisely the
living sense of justice of a people gives a form of sovereignty its enactment, life, and strength; and so a
form of sovereignty depends most of all on the level of popular sense of justice; the historically acquired
political experience; the historically acquired political experience the people; its strength of will; and its
national character.

Pexxum noctyna: https://souloftheeast.org/2015/04/24/ivan-ilyin-on-forms-of-sovereignty/



®dopmar Gecebl Ha aHTJIMICKOM SI3BIKE TT0 BOITPOCAM, CBSI3aHHBIM CO CIICIIHAIA3AIUEH U TEMOM
MCCJIEI0BAHMS aclIUpaHTa (COUCKATEIs).

[IpumepHBIii TepedeHb BOIIPOCOB, KOTOPHIE MOTYT OBITh 3aJIaHBI B X0J1¢ OCCE/IbI:

1. What is the main focus of your research?

2. What contribution does your thesis make to the modern state of theology?

3. What major paradigm do you rely upon in your thesis?

4. Did you come to any conclusions that run counter to your intuitive perception of the phenomenon under
study?

5. Have you made any preliminary conclusions?

6. What research methods do you rely on to validate your research results?

7. What is the hypothesis of your research?

8. What are your main sources of information?

9. How could the results of your research be applied in the practice and in the life of the Church?

2. KPUTEPUU OLIEHKU 3HAHUIA

KanaunaTckuii sK3aMeH MPOBOAUTCS B (POpME BBITOTHEHHS YK3aMEHAIIMOHHOTO KBAIM()UKAITMOHHOTO
3aIaHMsL.

3HaHUS U YMEHHS aCIUPAHTOB U COUCKATENEH B X0O/I€ IK3aMEHa IIPOBEPSIIOTCS IyTEM OILICHKH BBITTOJIHEHUS
VMU TPAKTHYECKUX 3a/IaHUH B XOJI€ IK3aMEHA, a TAK)KE C TTOMOIIHIO TTOCTAHOBKY UM JIOTIOJTHUTEIIEHBIX
BOIIPOCOB.

Pe3ynbTaThl 3K3aMEHAIMOHHOTO UCTIBITAHUS OMPEISIISIOTCS OLIEHKAMH «OTIHIHOY («5)), «XOPOIIO»
(«4»), «ymoBIETBOPUTETHHOY («3»), KHEYIOBIETBOPUTENHHOY («2»), a TaKKe OYKBEHHBIMH U
PEUTHUHTOBBIMH ITOKA3aTEIISIMHU.

6.3. ®oH/1 OLIEHOYHBIX MATEPHAJIOB

ITonHbI MEPEUCHb OUCHOYHBIX MATCPUAJIIOB IIPCACTABJICH B IIPUJIOKCHU U 1.

7. MaTepuaJibHO-TEXHUYECKOE M Y4eOHO-MeTOoAnYecKoe odecredeHue TUCHMIIIMHBI

(MoayJin)
7.1. MaTepuajJibHO-TeXHHYECKOe obecnevyeHue TUCUMIINHBI (MO1YJIs1)
HanmeHoBaHMe IOMeELIECHUS Ilepeyenb 0CHOBHOTO 000pPYyAOBaHHS
[Tomerienue Ju1st caMOCTOSITENbHON paboThI KoMImbroTepHasi TEXHUKA C BO3MOYKHOCTBIO
oOyJaromuxcs noaxioueHus k cety "MurtepHer" u odbecriedyeHreM

JOCTYTIA B AJIEKTPOHHYIO WH(OPMAIIHOHHO-
00pa30BaTEIBLHYIO CPETy OPraHH3aIUH.

VYyeOHast aynuTopus AJid NpoBeAeHUs 3aHATHl  |MynpTumeanitnoe o6opyioBaHue,
JIEKLIMOHHOT'O ¥ CEMUHAPCKOI'0 THUIIA, CreUaIN3UPOBaHHAs MEOEb.
TPYIIIOBBIX ¥ HHNBHUIYaIbHBIX
KOHCYJIBTALIUM, TEKYILEr0 KOHTPOJIS U
MIPOMEXYTOUYHOU ATTECTAIUH

7.2. IlepeyeHb MPOrpaMMHOIo odecneYeHnst
Microsoft Windows. Cuér (moroop-odepta) Ne 50909 ot 13 derpans 2020 r..
Microsoft Office. Cuér (noroBop-odepra) Ne 51326 ot 3 mapra 2020 r..
Elite Board. CBoOoaHOE mporpaMMHOE 0OecTicueHHeE.
Adobe Acrobat. CeobonHOe porpaMMHOe oOecrieyeHue.
Sunexc.bpaysep. CBoOoaHoe mporpammHoe oOecriedeHne.  OTeuecTBEHHOE MPOrPAMMHOE
obecrnievyeHue.
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7.3. Pekomenayemasi qureparypa




7.3.1. OcHOBHasl JUTEpaTypa
1. Pierson Cheri L. Exploring Theological English:Reading, Vocabulary, and Grammar for ESL. -
Carlisle: Piquant editions, 2010. - 376 p.
2. Kpacrok H. U., Kpactok B. B. [Ipaktudeckass rpaMMaTiKa aHTJIMHACKOTO SI3bIKa [ DJIEKTPOHHBIN
pecypc]:yaebHoe mocobue. - MockBa, PoctoB-Ha-/{ony: Cydnep|®Penuke, 2013. - 158 c¢. — Pexum
nocryna: https://biblioclub.ru/index.php?page=book&id=487842

7.3.2. Jlono/iHNTEIbHAS JIUTEPATYPa
1. Hazaposa B. H., I'pebenmukoB I". @. Aurnuiickuii s3p1k. Kypc akagemMuyeckoro nmucbMa: yueoHoe
nocobue mo kypcy «lIpakThyeckas TpamMMarThKa aHTIIMHCKOTO S3bIKa» [ DJIEKTPOHHBIN
pecypc]:yueOHoe mocobue. - Taranpor: TaraHporckuii TOCyJapCTBEHHBIH I€Iarorn4ecKuid
uacrutyt, 2006. - 148 ¢. — Pexumm gocryma:  https://biblioclub.ru/index.php?
page=book&id=615345

7.4. PexoMeHyeMblii MepevyeHb COBPEMEHHBIX NMPO(ecCHOHAIBHBIX 623 JaHHBIX U
UH(GOPMANMOHHBIX CIIPABOYHBIX CHCTEM

1. DnexrponHo-oubmmoreunas cucrema OL[AJ] http://lib.doctorantura.ru:85/MegaPro/Web

2. DNeKTpOHHO-OMOIMOTEeYHAas cucremMa "VHuBepcurerckas oubaroreka OHJTAH"

https://biblioclub.ru/

Hay4no-o0pa3oBarenbHblii mopTan "bonbiias poccuiickas sunmknoneaus” https://bigenc.ru/

[TpaBocnaBHas SHIMKIONEAUS (9JIEKTpOoHHAs Bepcus) https://www.pravenc.ru/

5. Okcdopackuii crnoBape anrmmickoro s3pika  (Oxford Advanced Learner's Dictionary)
https://www.oxfordlearnersdictionaries.com/

6. CnoBapp anrmuiickoro s3pika Yoa0ctepa (Webster's Dictionary) https://www.merriam-
webster.com/

7. ludpoBas ©0a3a maHHBIX TMOJHOTEKCTOBBIX HAay4dyHBIX OKypHanoB wu kHur JSTOR
http://www.jstor.org
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8. MeToauveckne peKOMEHIAUNH 00y4al0MMCS

B camom Hauase ocBO€HUSI TUCIUILIMHBI TTO3HAKOMBTECH ¢ paboyeil mporpaMMon TUCIUTUTAHBI |
Ipyroi yaeOHO-MEeTOANYECKON JOKYMEHTAINEeH, BKIFOYAIOIeH:

- IepeYeHb 3HaHUN U YMEHUH, KOTOPbIMHU 00yYarOIIUIiCs TOJIKEH BIIAJIETh;

- TeMaTUYECKHE MIaHbl JEKIHI, CeMUHAPCKUX / TPAKTHUECKUX / TaOOPATOPHBIX 3aHITHIA,

- KOHTPOJIBHBIE MEPOTIPUSITHS;

- yueOHUKHU, yueOHbIe MOCOOUs, a TAKKE ANEKTPOHHBIE PECYPCHI;

- IEPEYECHb IK3aAMEHALIMOHHBIX BOIIPOCOB.

[Tocne aToro y Bac JomkHO chOpPMUPOBATHCS YETKOE Mpe/ICTaBIeHHEe 00 00beMe U XapaKkTepe
3HAHUW U YMEHHM, KOTOPBIMU HAJI0 OYET OBIAJETh MO AucHHIUInHe. CUCTEMAaTHYECKOE BBIMOJTHEHUE
yueOHOI paboThl Ha IEKIHIX U CEMUHAPCKUX / MPAKTUYECKHUX / Ta0OPAaTOPHBIX 3aHATUAX TTO3BOIUT
YCHENIHO OCBOUTH AUCITUIUIMHY U CO3J]aTh XOPOIIIYIo 0a3y IS clayu IK3aMeHa.

Jlns ycnemrHoro 00y4eHus: 00y4aronuiicst JOMKeH TOTOBUTHCS K JICKIIUHU, KOTOpast SBISETCS BaKHEHIIeH
dbopmoii opranuzaluu yueoOHoro mpoiecca.
Jleknus:

- 3HAKOMHT C HOBBIM yUE€OHBIM MaTepUAJIOM,

- pa3bsACHSET y4eOHbIE DJIEMEHTHI, TPYIHBIC I TOHUMAaHHSI,

- CHCTeMaTH3UpYyeT YUeOHBI MaTepHa,

- OPUEHTHUPYET B YUeOHOM TTpoIiecce.

[ToaroToBka K JEKIUU 3aKIFOYAETCS B CIAEAYIOLIEM:

- BHUMATEIbHO MPOYUTANTE MaTepUAIT MPEBIAYIIEH JICKIIUH,

- BBISICHUTE TeMY MPEACTOAICH eKIuu (TI0 TEeMaTHYeCKOMY TIJIaHy, 0 HHGOPMAIIUH JIEKTOPa),

- 03HaKOMBTECh C Y4€OHBIM MaTE€PHAJIOM 110 YYEOHUKY U YIEOHBIM MOCOOUSM,

- IOCTapalTeCh OMPENEIUTh MECTO U3ydaeMOi TEMBI B CBOCH MPpoQeccHOHANIBHON MOTOTOBKE,

- 3aMUIIUTE BO3MOXKHBIE BOITPOCHI, KOTOPHIE BbI 331U TE JICKTOPY Ha JICKLIHH.



[ToaroroBka K CEMUHAPCKUM 3aHSITHSAM:

- BHUMATEIbHO POYUTANTE MaTepHai JEKIUi, OTHOCAIINXCS K JaHHOMY CEMHUHAPCKOMY
3aHSATHIO,

- 03HAKOMBTECh C y4eOHBIM MaTEpHAJIOM IO Y4eOHUKY U y4eOHBIM OCOOUSIM,

- BBIITUIIIUTE OCHOBHBIC TEPMUHBI,

- OTBETHTE HA KOHTPOJIbHBIE BOIIPOCHI II0 CEMUHAPCKUM 3aHATHAM, TOTOBBTECH 1aTh PA3BEPHYTHIN
OTBET Ha KaXX/IbIi U3 BOIPOCOB,

- OTIpe/ieNnTe, KaKkue yueOHbIe SIIEMEHTHI OCTAJIHCH ISl BAC HESICHBIMH U TIOCTapaiTech MOIY4YUTh
Ha HUX OTBET 3apaHee (0 CEMMHAPCKOT0 3aHATHS) BO BpeMs TEKYIIUX KOHCYJIbTAIMH MperoaaBaTels,

- BBIIIOJIHUTE JIOMAIITHEE 33/1aHHeE.

Yuture, 4TO:

- TOTOBUTHCS MOXKHO MHIMBHYAILHO, TAPaMH WIN B COCTaBE MaJIOW TPYIMIIbBI (TIOCIEAHUE
aBIstoTCs 3 pekTuBHBIMU (hopMaMu pabOTHI);

- paboyast mporpamMmMa JUCIMIUIMHBI B YaCTH LIEJIeH, IepeyuHs 3HaHUH, yMEHUH, TCPMHUHOB U
y4eOHBIX BOIIPOCOB MOKET OBITh UCIIOIb30BaHA BAMU B KAUECTBE OPUEHTHPA B OPraHU3alUN O0YUCHUSI.
K nmpomexyTouHOil aTTecTanny He0OX0JMMO TOTOBUTHCS IIEJICHATIPABICHHO, PETYIISIPHO,
CHCTEMAaTHUYECKH U C TIEPBBIX THEH 00ydeHHS 10 JaHHOH TUCIHUILUIHHE.

9. Oco0eHHOCTH peaju3aluu JUCUUIIMHBI 1JI HHBAJNA0B U jul ¢ OB3

B cootBerctBum ¢ TpedoBanusimu ®I'OC BO npu peanmmnzanun Hactosmei qucuuruinabl OITOIT
BO, Heo0xo1uMo y4uThIBaTh 00pa3oBaTeIbHbIe TOTPEOHOCTH 00YYAIOIIMXCS C OTPAaHUYCHHBIMU
BO3MOXHOCTSIMH 3JI0POBBSI U C HHBAJIMTHOCTBIO, 00€CIIEUnBaTh YCIOBHS U (P (HEKTUBHON peann3anun
oOpa3zoBarenbHbIX ToTpedHocTei. B OLJA ] o6ecnieunBaroTcs ycnoBusi 6eCcpensITCTBEHHOTO JOCTYIIa
oOyuaromuxcst ¢ OB3 u mHBanMI0B K 00beKTaM HHYPACTPYKTYPHI.

OO6pazoBaTenbHbIN MPOLIECC MPOBOIUTCS C YUETOM HHIANBUAYATbHBIX BOZMOKHOCTEH U COCTOSHUS
3JI0pOBBSI BBIIIEHA3BAHHON TPYIIIBI 00YYarOIIUXCSI.

Br160p MeT010B U cpecTB 00yueHus, JopM TEKYIIEH U MPOMEKYTOUHOM aTTecTaluu
OTIPEIETISIETCS MPETIOAAaBATEIIEM C YUETOM: COJEPKAHUS U CIIEIU(DUIECKIX 0COOCHHOCTEH JUCITUTUTHHBI (B
TOM 4HCJIe HE0OXOAMMOCTHU OBJIA/IEHUS ONPE/IeICHHBIMI HaBbIKAaMHU U YMEHHSIMH).

[Ipu 3TOM yueOHBIE MaTepHalbl, pa3padaTbiBa€Mble MPENOIaBaTeIeM, JOKHBI OJHO3HAYHO
o0ecreunBaTh OLIEHKY pe3yJIbTaTOB 00YUEeHHUsI U YPOBEHb C(HOPMUPOBAHHOCTH BCEX KOMITETEHIIUH,
3asIBJICHHBIX B JUCLMILIMHE 00pa30BaTeIbHON MPOrpPaMMBI.

[IpenonaBatens npu HaauuuK B rpymnie Juna ¢ OB3 u naBanuaa o6s13aH nogodpars yueOHbIe
3a/1aHus ¥ OLIEHOYHbIE MaTEPUAJIbl C YYETOM HO30JIOTHYECKUX 0COOEHHOCTE/XapaKkTepa HapyIeHHi, B
TOM YHCJIE YYECTh PEKOMEHJAIIMN MEIUKO-COLUAIBHON IKCIIEPTU3bI, OTPAKEHHBIE B NHIANBUAYAIBHON
porpaMMe peaduIuTaluu.

JIuia ¢ OB3 1 nHBanusl MOryT 00y4aThes 10 HHIUBUAYAIbHOMY YUeOHOMY IUIaHy,
VUUTBIBAIOIIEMV 0COOEHHOCTH KOHKNDETHOTO 00VUAFOIITIETOCS.



