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[Iporpammy cocraBuii(u):

K. ¢. n., Hoy., Knywuna IOnua Heopesna

PaGouast mporpamMma TUCIUTITMHBI
Kanauparckuii 3k3aMeH 110 HHOCTPAHHOMY SI3BIKY

paszpaboTaHa B COOTBETCTBHUH C IIEPKOBHBIM 00pa30BaTEIbHBIM CTAHIAPTOM

COCTaBJIEHa Ha OCHOBAHUHU y4€OHOI'O IUIaHA:
nanpasnenue: 0.00.0 [ToaroroBka ciayxuTeneil ¥ peIUruo3HOrO MePCoOHaja PEIUTHO3HBIX OPTaHU3aluN



1. Oomas nudopmanuga 00 v4eOHOH TUCHUTIIHHE

Pabouast mporpamma y4eOHON AUCIUIUIMHBI (MOAYJIS1) COCTaBjeHAa HAa OCHOBAaHUHU IEPKOBHOTO
oOpasoBarenbHOro craHgapra no HampaieHuto noarotoBku 0.00.0 IloxgroroBka ciyxkurtenedt u
PEITUTHO3HOTO TIEPCOHANA PEIUTUO3HBIX OPTaHU3aIU.

MecTto aucuuIInHbl (MOIyYJs) B CTPYKTYpe 00pa30BaTeIbHON IPOrPaMMBI:

Hamnpagnenue: 0.00.0 [ToaroroBka ciay>kUTeNeH U PEIUTUO3HOTO IEPCOHANA
PEIUTHO3HBIX OpraHU3aui

biok: OO6pa3oBaTeIbHBIN KOMIIOHEHT

OO0m1as TpyA0€MKOCTb: 1 3.e. (36 akan. gac.).

2. Hean ocBOCHUSA TUCHUILINHBI

Lenb quctuIuivHel: GOpMUPOBAHUE KOMIIETEHLIUH, PEAYCMOTPEHHBIX HAcTOsIIeH padoueit
POrpamMMON TUCIUILIAHEI.

3. Komnerenuun, pe3yjibTaTbl 00y4eHHsI 0 IMCUUILIMHE (3HAHUS, YMEHUS,
NPAKTHYECKHE HABBIKH, (popMHUpyeMbIe B POLEcce 0CBOCHMS TUCHUIINHBI) U
HHAUKATOPHI UX (popMuUpoOBaHUA

B pPE3yjabTaTe OCBOCHU NUCHUIIIMHBL 06yanOHIHﬁCﬂ JOJDKCH OBJIaACTh KOMIICTCHIIMAMM
K-3 - T'oToB ucroan30BaTh COBPCMCHHBIC METOJbI U TCXHOJOI'MH Hay‘-IHOI\/JI KOMMYHUKallUHU Ha
pPOAHOM U HHOCTPAHHOM A3BbIKC

ILTAHUPYEMBIE PE3YJIbTATBI OBYYEHHUA 110 JUCHUILIAHE (MOAY.I1O),
XAPAKTEPU3YIOIIUE ®OPMHUPOBAHUSA KOMIIETEHIIUA

K-3 : T'oToB HcHOJIBL30BaThH COBPEMECHHBIC METOABI H TEXHOJIOTUHA Hay‘lHOﬁ KOMMYHUKAIIUU HA
POAHOM H HHOCTPAHHOM #I3bIKE

3HaTh:
- Oco0eHHOCTH TpeJCTaBlIeHUs PE3yIbTaTOB HAYYHON AESITENbHOCTH B YCTHOW U MUCBMEHHOU (opme
pu paboTe B pOCCUMCKUX U MEXIYHAPOIHBIX UCCIIEOBATEIbCKUX KOJIJIEKTUBAX
- Crunmuctrueckne OCOOCHHOCTH TPEACTABICHUS PE3YJIbTaTOB HAYYHOW JCSATCILHOCTH B YCTHOU H
NUChMEHHOU (hopMe Ha TOCYJAPCTBEHHOM M MHOCTPAHHOM SI3BIKAX.
- Merobl ¥ TEXHOJOTHH HAYYHON KOMMYHHUKAIIMU Ha TOCYJapCTBEHHOM M MHOCTPAHHOM SI3bIKaxX
YmerTh:
- CnenoBaTh HOpMaM, IPHUHSITHIM B HAYYHOM OOLIEHUH NMPHU paboTe B POCCHUICKUX U MEXIYHAPOJHBIX
MCCIIEIOBATENLCKUX KOJJICKTUBAX C LEbI0 PEIICHHs] HAYyYHbIX U HayYHO- 00pa30BaTeNIbHBIX 3a/1a4

- CJ'IGI[OB&TI) OCHOBHBIM HOpMaM, HpI/IHﬂTI)IM B HayLIHOM O6HI€HI/II/I Ha FOCy}lapCTBeHHOM 158 I/IHOCTpaHHOM
SI3BIKAX

Baagern:
- Pa3nuuHbpIMM TUTIAMU KOMMYHUKAIMH NPU OCYIIECTBICHUH paOOThl B POCCUMCKUX U MEXIyHApPOIHbBIX
KOJUIEKTHUBAX TI0 PEIICHUIO HAyYHBIX M HAYYHO-00Pa30BaTeIbHBIX 3a7a4
- PaSJ'II/I'-IHI)IMI/I METoJaMH, TCEXHOJOTUAMHM MW THIIAMHU KOMMYHI/IKaI_[I/Iﬁ HpI/I OCyHIGCTBJ'IeHI/II/I
npo(hecCHOHANBEHOM e TEIbHOCTH Ha TOCYIaPCTBEHHOM U HHOCTPAHHOM SI3bIKaX

B pe3yabTare 0CBOCHUSA IMCHUIIMHBI (MOAYJIs1) 00y4AKOIIMIACH 10JIKEH

3HaTh:
- MeToabl ¥ TEXHOJIOTMY HAyYHON KOMMYHHKAIIUA Ha TOCYAApPCTBEHHOM M MHOCTPAHHOM SI3bIKaX
- Crunuctuueckue OCOOCHHOCTH TPEACTABICHUS PE3yIbTaTOB HAYYHOU JESITENLHOCTH B YCTHOU H
NUCbMEHHOU (hopMe Ha TOCYJapCTBEHHOM M MHOCTPAHHOM SI3bIKaXx.



- Oco0OeHHOCTH TIPEACTABJICHHUS PE3YJIbTATOB HAYYHOU ACATEIHPHOCTH B YCTHOW M MUCHBMEHHOH (opme
npu paboTe B POCCHUICKUX M MEXTYHAPOAHBIX UCCIIET0BATEIbCKUX KOJJIEKTHBAX

Ymers:
- CnenoBaTh OCHOBHBIM HOPMaM, IPUHATHIM B HAYyYHOM OOILIEHUU HA FOCYIapCTBEHHOM M HHOCTPAaHHOM
SA3bIKaxX
- CrnenoBarh HOpMaM, IPUHATHIM B HAYYHOM OOIIEHUHU MPHU PabOTE B POCCHMCKUX M MEXITyHAPOIHBIX
UCCJIEIOBATENILCKUX KOJJICKTUBAX C LENbI0 PEHICHHs] HAYyYHbIX U HayYHO- 00pa30BaTeNIbHBIX 3a/1a4

Baagern:
- Pa3JII/I‘IHbIMI/I METOJaMH, TCEXHOJIOTUAMHM HW THIIAMHU KOMMYHI/IKaI_II/Iﬁ HpI/I OCyH_IeCTBJICHI/II/I
po)eCCHOHAIBHON JEATEIPHOCTH HAa TOCYAAPCTBEHHOM U MHOCTPAHHOM SI3bIKaX
- PasnmuyHpIMM THIIAMU KOMMYHUKAITUH TIPH OCYIIECTBICHHH pa0OThl B POCCUNUCKHUX U MEKTYHAPOIHBIX
KOJIJICKTHBAX I10 PEIICHUIO HAYYHBIX U HAYYHO-00pa30BaTeIbHBIX 331a4

4. B3auMoCBsI3b M3y4aeMO IMCHUIIMHBI C AMCHUATLIMHAMH Y4e0HOro0 IJIaHa

Bup B3aumocssasum AvcunnnuHbl y4e6Horo nnaHa |AHaukaTopbl CemecTtp 0b6y4eHus
OnupaeTcs Ha MepBbI 3Tan nogrotoskn HaydHo |K-1, K-3, K-4, K-5, K-6 2 cemecTp
npefLecTByloLme -KBanMduKaunoHHon paboTbl

ONCUMNINHBI (amccepTaumm) Ha couckaHme

yquon cTeneHn KaHanaata Hayk

fBnsieTca ocHoBown Ang TpeTtuni atan nogrotoskn Hay4dHo- [K-1, K-3, K-4, K-5, K-6 5 cemecTp
N3y4yeHnsi NocneayLmx KBannukaLmMoHHOM paboThl
ONCUMNIWH (amccepTaumm) Ha couckaHme

yquon cTeneHn KaHanaarta Hayk

5. CTpyKTypa U cofepKaHue Q1 CHUTTHHbI

[Ipn npoBeneHnn ydeOHBIX 3aHATUN OpraHu3alMsl OOecleyuBaeT pPa3BUTHE Yy OOydarOIIUXCS
HaBBIKOB KOMaHJHOM pabOThl, MEXKIMYHOCTHOM KOMMYHMKALIUU, MPHUHATHS PELIEHUH M JIMACPCKUX
KayecTB.

Kon HanmeHnoBanue pa3nesioB U TeM /BU 3aHATHS/ Cem. Yacos Komnerenuun
3aHATHS

1. IIpoMesKyTOYHAA aTTECTAlNs (AK3aMeH

1.1 |IloaroroBka K caa4de NPOMEKYTOYHON aTTecTAlUU
3 35 K-3
(9k3ameH).

1.2 |[KourtakTHasi padora ¢ mpemogaBaTeieM B MEPUOJ
npomexxkyTouHoi arrecraunu (KpIlA).

6. OneHOYHbBIC MaTePHAJIBI

6.1. [Tepeuyenb KoMIeTEeHIU

IlepeueHp KOMNETEHLIMH, HAa OCBOEHHE KOTOPBIX HANpPABICHO M3yYEHUE JUCLUIUIMHBI
«KanaunaTckuif 3K3aMeH MO0 MHOCTPAHHOMY SI3bIKY», C YKa3aHHEM pe3yJIbTaToB MX (POPMHUPOBAHUS B
npoliecce OCBOCHUS 00pa3oBaTeIbHON MPOrpaMMBbl, PEACTaBIIEH B 1.3 HacToALIeH paboyeil mporpaMmbl

6.2. TunoBble KOHTPOJIbHbIE BONIPOCHI U 3aaHUA
CrpykTypa 3K3aMeHa:
Kanannarckuil 5K3aMeH 0 HHOCTPAHHOMY SI3bIKY ITPOBOJMTCS B JIBa 3TAIA: HA IEPBOM JTaIe aCIUPAHT

(comckareb) BBIITOIHAET MMCHbMEHHBIN MEPEBOJI HAYYHOT'O TEKCTA 10 CIIEUAIBHOCTU Ha S3bIK O0yUEeHHUS.
O6bem Tekcra — 15 000 meyaTHbIX 3HAKOB. TEKCT JOMKEH ObITh paHee He




MEPEBOIMBIIIMMCS ¥ CBA3aHHBIM C TEMOW pabOThI acipanTa. TUTYIbHBIN JIUCT TaHHON PabOThI MOXKHO
HaiiTi B pwiiokernu 1. Opopmienue texcra: mpudt Times New Roman6 kerns 146 untepsai 1,5,
BbIpaBHUBAHHUE 110 IIMPHHE, N10JI CTAHJAPTHBIE, HyMepalus CTpaHULl CHU3Y clpaBa. Bece ccpuiky,
BCTpEYAIOIINECS B TEKCTE, HEOOXOIMMO TaK)Xe MEPEBOIUTH HAa PYCCKHIA S3bIK.

VYcneniHoe BHIIOIHEHNE MTUCbMEHHOT'0 NEPEBO/Ia ABISAETCS YCIOBUEM JIOIYCKa KO BTOPOMY 3TaIy
sK3aMeHa. KauecTBo nepeBoia OEeHUBAETCs 110 3a4€THOM cucTeMe. BTopoli aTan sK3ameHa IIpOBOJUTCS
YCTHO U BKJIKOYAET B ce0sl TPU 3a]JaHMsL:

1. M3yuaroiiee yTeHUE OPUTMHAIBLHOTO TEKCTa 1o cneruanbHocTh. O0beM 2500-3000 neyaTHbIX 3HAKOB.
Bpewmst Bemonaenus padotsl — 45-60 MunyT. @OopMa MpOBEpKH: Mepeaada H3BICUYCHHON nH(pOopMaIuu
OCYIIECTBIISCTCS HA MHOCTPAHHOM (aHTJIMICKOM) sI3bIKE (pedeprupoBaHue).

2. bernoe (MpocMOTPOBOE) YTEHUE OPUTHHAIBHOTO TeKCTa 1Mo crienuanbHocTd. O6beM — 1000-1500
IIeYaTHBIX 3HaKOB. Bpems BbinonHeHUs — 2—3 MuHyThl. @OpMa NpOBEpKU — Iepeada U3BICUEHHOM
UH(OPMALIUK HA MHOCTPAHHOM (QHTITUICKOM) SI3BIKE.

3. becena ¢ sk3aMeHaTOpaMu Ha MHOCTPAHHOM SI3bIKE 110 BOIIPOCAM, CBSI3aHHBIM CO CIIELUAIbHOCTBIO U
HaY4YHOI paboToil acnupanTa (COMCKATENs).

Ok3ameH npooautcs no ouneram (IIpunoxxenue 2), kax/plid roj 3a Ba Mecsla 10 YK3aMeHa
dopmupyetcst 0aHK 3aJaHUH, KOTOPBIA BKITFOYAET B C€OS TEKCTHI 1O CIIEIUAIBHOCTH JIJIsl U3YYaOLIero U
npocMoTpoBoro ureHus (1 u 2 3ajjaHus COOTBETCTBEHHO).

[IpuMeps! 3a1aHMI YCTHOM 4aCTH 9K3aMEHA KaHAUAATCKOTO MUHUMYMa

Cratpsa / OTPBIBOK TCKCTA 1O CIICLIUAJIBHOCTHU Teonorusa U3 anriIOA3LIYHOIO NEPUOANICCKOro U3AaHUA NI
pedepupoBaHus Ha aHTJIMHCKOM SI3bIKE.

[Ipumep 1.

Job and Ecclesiastes

I am currently working on a Romans blog post which is taking me more time than expected. In the interim,
I came across an old paper/examination | did on Job and Ecclesiastes; their similarities and differences as
well as how they compared to God in Deuteronomistic texts. In other words, this is a full on Bible nerd
essay. Enjoy...

The representations of God in the books of Ecclesiastes and Job seem to be coinciding understandings, or
lack thereof, of God’s mysterious rationale. There are obvious intertextualities between the main themes of
both books and even thematic similarities with other books located in the Writings or Ketuvim category of
the Hebrew Bible, such as Psalms and Jonah; Jonah reels from God’s decisions to spare his and Israel’s
mortal enemies in the Assyrian capital, Nineveh, and David’s often excruciating pleas for justice in Psalms
are reminiscent of similar queries by both Solomon and Job.

In comparison and on their surface, Job and Ecclesiastes can leave the reader feeling despairingly devoid of
social justice or reason. Both seem to characterize God as remotely and clandestinely exacting His purpose
at the expense of the very feeble human. These circumstances and their outcomes justifiably pang the
believing and non-believing audience and questions abound as a result. They seem to contradict the
Deuteronomistic and prophet’s presuppositions that God punishes the idolatrous and those who disobey
His covenant while rewarding those who are obedient to His law. In fact, according to Ecclesiastes and Job,
reward and disaster befall both the wicked and the one who belongs to God.

The resulting question is age old: Why do bad things happen to good people? | would argue that God
cannot and does not cause evil or suffering, but instead He wields it for a purpose that is sometimes beyond
the scope of human understanding. The how and the why is simply rendered unattainable until the entire
story is woven; an example made undeniably clear in the story of Joseph in Genesis. Sometimes the
weaving process lasts throughout generations of people and transcends centuries of time. Like a giant
tapestry, each thread is interwoven with another, affecting another, and only its designer knows the
outcome rendering it impossible to predict details or understand the intricacy and complexity of
circumstances that are set in motion, even intentionally, to influence a circumstance, someone, or
something in the future.

Ecclesiastes declares practically all human endeavors to be meaningless, that it is prudent to fear



God, and our only consolation in life is to “Eat, drink, and be merry” (NRSV, Eccl 8:15). This seems to
come off as a very superficial deduction from the wisdom-endowed king, Solomon. In Job, we see Satan
personally requesting permission from God to crush Job, who is a righteous and faithful man, hoping that
Job will curse God to His face. As if life weren’t challenging enough, we are now introduced to diabolical
forces working purposefully against God’s people. Frighteningly, God grants permission to Satan with one
exception; that he cannot kill Job.

In both books, and in contrast to what seems to be common Deuteronomistic way, the seemingly innocent
law abiders may receive initial protection from God only until they’re later abandoned presumably because
of their sin. In addition, evil people can be successful in their lifetime and are capable of sidestepping and
averting justice. Even the Ecclesiastes author demonstrates a sense of bewilderment in his attempt to
understand how God could allow this to happen. Both Job and the Ecclesiastes author have essentially the
same question for God. The difference between the two books is that only Job gets a response, although not
a direct answer to his specific plight.

After losing his children, wife, home, livestock, and being inflicted with painful sores to the point of being
unrecognizable to his friends, Job, who views himself as an innocent man asks God, “why”? God never
directly answers the question, but in a Theophany He explains His immeasurable power to Job and His
ultimate authority and control over all things. God’s knowledge and wisdom undermine Job’s insufficient
understanding and God reminds him that his grasp and observations are ignorant compared to God’s
unsurpassable power and wisdom. In the end Job is humbled and admits that he did not fully understand.
Job says of God, “I know that you can do all things and that no purpose of yours can be thwarted. Therefore
I have uttered what I did not understand, things too wonderful for me, which I did not know” (NRSV, Job
42:2-3). God doubles Job’s possessions from that which he had before and replaces his children.

The themes within Job and Ecclesiastes; the human inability to fully fathom the immeasurable wisdom of
God, is echoed in Psalms and Isaiah. David states in Psalms, “You have enclosed me in behind and before,
and laid your hand upon me. Such knowledge is too wonderful for me; it is too high, I cannot attain to it.
Where can I go from your spirit? Or where can I flee from your presence?” (NRSV, Psalms 139:6). And
Isaiah says, “For my thoughts are not your thoughts, neither are my ways your ways, declares the Lord”
(NRSV, Is 55:8). These texts combined with Job and Ecclesiastes reflect God’s exactingness despite our
blindness in the chaos of the unknown. Whether the Law is broken or abided by, nothing will thwart God’s
purpose. This idea is present throughout the wisdom writings as well as in the stories of Deuteronomistic
History. Therefore, they neither contradict nor compliment Deuteronomistic History, but rather, unveil a
deeper level of understanding God.

Pexxum noctyna: https://therecoveringevangelical.wordpress.com/2015/11/30/bible-nerd-alert-job-and
-ecclesiastes/

[Ipumep 2.

Reflection on Deut. 16:18-20, by Dr Ani Ghazaryan Drissi - prayer service on the occasion of the Week of
Action to Fight Inequality (21 January 2019)

23 January 2019

Dear guests, dear friends and colleagues, dear brothers and sisters in Christ, good morning!

January is a month when Christians around the world pay particular attention to the unity of the church.
Specifically, Christians dedicate an entire week during this month to pray for unity among the followers of
Jesus and especially to overcome historical and present divisions that exist between church communities.
The traditional date for the Week of Prayer for Christian Unity (WPCU) is January 18 to 25. The eight days
has been celebrated continuously since 1894 when the Pope Leo XIII encouraged an Octave of Prayer for
Unity. In preparation for the WPCU, ecumenical partners in a particular region are asked to prepare a basic
text on a biblical theme. Then an international group organized through the World Council of Churches
(WCC) and The Pontifical Council for Promoting Christian Unity (PCPCU) edit this text which is jointly
published by the PCPCU and the WCC, through the Commission on Faith and Order. The final material is
sent to member churches and Roman Catholic



dioceses, and they are invited to translate the text and contextualize it for their own use.

The theme for the 2019 Week of Prayer for Christian Unity comes to us from Christians from Indonesia.
Indonesia is well known as having the largest Muslim population in the world. However, about 10% of
Indonesians are Christians from various traditions. With its more than 1000 different ethnic groups and
over 700 languages, Indonesians are living in solidarity and by collaboration, which means sharing in all
aspects of life, work, and regarding all Indonesians as brothers and sisters.

This always fragile harmony is today exposed in new ways. Much of the economic growth that Indonesia
has experienced in recent decades has been built on a system that has competition at its heart. Corruption is
experienced in many forms. It infects politics and business, often with devastating consequences for the
environment. In particular, corruption undermines justice and the implementation of law. Too often those
who are supposed to promote justice and protect the weak do the opposite. As a consequence, the gap and
the inequality between the rich and the poor have extended. Radicalization that brings into conflicts one
community against another has grown and is exacerbated by the exploitation of social media that
demonizes particular communities.

Christian communities in such an environment become newly aware of their unity as they join in a
common concern and a common response to an unjust reality. At the same time, confronted by these
injustices, we are obliged, as Christians, to examine the ways in which we are complicit. Only by heeding
Jesus’s prayer “that they all may be one” can we witness to living unity in diversity. It is through our unity
in Christ that we will be able to combat injustice, inequality and serve the needs of its victims.

Moved by these concerns, the Christians of Indonesia found that the words of Deuteronomy, “Justice, and
only justice, you shall pursue ...” (see Deut. 16:18-20) spoke powerfully to their situation and needs.
However, we all know that the struggle for justice and inequality is not only in Indonesia, but also
everywhere in the world, in all nations, communities, churches, families and even inside us, in our hearts.
Justice, and only justice you shall pursue...

Today, we hear and talk about justice, justice which needs to be established in each aspects of the life, in
order to fight against inequality and discrimination. What is this justice that we are looking for? What can
we learn about the notion of justice in the Bible? I would like to focus now on this particular term “justice”
with the aim of highlight precisely the meaning of this word for the establishment of which we are very
often straggling.

We are far enough from the meaning given today to the term of “justice". In our world today, the word
refers to indicate the “human rights”, or “social justice”. However, the Bible do not give us a specific
meaning on this theme, we cannot find a precise definition of justice in the Bible. At the same time, the
whole Bible is crossed by the reality of justice implemented by people and by God: human justice divine
justice ... The Bible brings the revelation of justice as one of the fundamental point of the relationship
between God and human beings. In reality, the Biblical Justice concerns the human reality.

In the New Testament for example, God continues to reprove the injustice in the world and between the
people. And with Christ's becoming a human being with his life, death, and resurrection, fulfils the promise
that God is acting to put an end to injustice. It means that with Christ, we are already entering into the
kingdom of love, justice and peace. But of course not completely, because we live in the history within its
challenging realities, within various conflicts that characterize the history of humanity now. Suddenly, this
justice takes a very singular definition, which belongs to Jesus Christ.

And the Justice in Jesus Christ comes to reverse everything, starting with our own values scales. In reality,
Jesus overthrows our most established hierarchies, by going to seek the lepers, the lame, the paralytics, and
the prostitutes. In this, the justice of God is profoundly subversive, just like the Resurrection, which breaks
the border of death. And it is this break that opens new times, which are part of history, but not completely.
We have a taste of it, but the new times are still to come.

To practice justice and then to establish it, therefore, is to follow the will of the Father as it is presented in
the teaching of Jesus Christ. And this justice for what we are called covers all human being and action,
which means both the relationship with God and his neighbour. This means that to better understand the
righteousness of God, and to do this righteousness, we must start from ourselves and go toward that
righteousness. This is only possible in the harmony in diversity, in grow in communion as churches, and in
the oneness, at the example of “Jesus Christ and his father are
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one .

May this prayer, from the heart of God, be our prayer this week and forever more”. May we understand
better the meaning of justice that we are looking for, we are fighting for, and may this justice be the will of
God.

Thank you for your attention.

Dr Ani Ghazaryan Drissi

Faith and Order / WCC

Pexxum nmocryna: https://www.oikoumene.org/en/resources/documents/commissions/faith-and-
order/reflection-on-deut-16-18-20-by-dr-ani-ghazaryan-drissi-prayer-service-on-the-occasion-of-the-
week-of-action-to-fight-inequality

TekcT mo Teoa0rn4ecKoi TeMaTHKe sl IPOCMOTPOBOTO UTCHHUS.
[Ipumep 1.

The historical roots of the World Council of Churches are found in student and lay movements of the 19th
century, the 1910 Edinburgh world missionary conference, and a 1920 encyclical from the (Orthodox)
Synod of Constantinople suggesting a "fellowship of churches" similar to the League of Nations. Leaders
representing more than 100 churches voted in 1937-38 to found a World Council of Churches, but its
inauguration was delayed following the outbreak of the second world war.

Predecessor bodies that have been incorporated in the Council over the decades include international
conferences on "faith and order” (theology, sacraments, ordinances) and "life and work™ (social ministries,
international affairs, relief services), the International Missionary Council (IMC), a world alliance of
churches for global peace as well as a council descended from the 19th-century Sunday school movement.
Two pioneering WCC projects were launched in co-operation with the IMC in 1946: the Commission of
the Churches on International Affairs (CCIA), and the Ecumenical Institute in Bossey, Switzerland. Today
the Ecumenical Institute offers master's and doctoral degrees in ecumenical studies through the theological
faculty of the University of Geneva.

Pexxum moctyna: https://www.oikoumene.org/en/about-us/wcc-history
[Tpumep 2.

Ivan Ilyin: On Forms of Sovereignty

In this 1948 essay, Russian philosopher Ivan llyin (1883-1954) analyzes differing forms of rule,
accounting for the history, culture, temperament, and geographic setting of a given nation. Ilyin advocates
a position wholly unrecognized by the modern Western conception of universal liberal democracy: a
diversity of peoples throughout the world merits diversity in forms of sovereignty. Translated by Mark
Hackard.

This complex and weighty question must be posed with caution and total disinterestedness in thought.
Most of all, a form of sovereignty is not an “abstraction conception” and not a “political scheme”
indifferent to the life of peoples, but an order of life and the living organization of the people. It is
necessary that the people understand their system of life, so that it is able to organize “namely so,” and that
they respect the laws of this system and invest their will into this organization. In other words, precisely the
living sense of justice of a people gives a form of sovereignty its enactment, life, and strength; and so a
form of sovereignty depends most of all on the level of popular sense of justice; the historically acquired
political experience; the historically acquired political experience the people; its strength of will; and its
national character.

Pexxum noctyna: https://souloftheeast.org/2015/04/24/ivan-ilyin-on-forms-of-sovereignty/

®dopmar Gecepl Ha aHTJIMICKOM SI3BIKE 110 BOITPOCaM, CBSI3aHHBIM CO CIICIIHAIA3AIUEN U TEMOM
NCCTTeTTORAHUYA ACTTUNAHTA ((‘,OI/T(‘,R'?I’T‘P,TISI\



[IpumepHBIii TepedeHb BOIPOCOB, KOTOPHIE MOTYT OBITh 3a/I1aHBI B X0J1¢ OCCE/IbI:

1. What is the main focus of your research?

2. What contribution does your thesis make to the modern state of theology?

3. What major paradigm do you rely upon in your thesis?

4. Did you come to any conclusions that run counter to your intuitive perception of the phenomenon under
study?

5. Have you made any preliminary conclusions?

6. What research methods do you rely on to validate your research results?

7. What is the hypothesis of your research?

8. What are your main sources of information?

9. How could the results of your research be applied in the practice and in the life of the Church?

2. KPUTEPUU OLIEHKU 3HAHUIA

KanaunaTckuii sK3aMeH MPOBOAUTCS B (POpME BBITOTHEHHS YK3aMEHAIIMOHHOTO KBATH(DUKAIIMOHHOTO
3aIaHMsL.

3HaHUS U YMEHHSI aCIUPAHTOB U COUCKATENICH B X0/1€ 9K3aMeHa MPOBEPAIOTCS TyTEM OLIEHKH BBITOJIHEHHUSI
MU TPAKTHYECKUX 3aIaHUN B XOJI€ IK3aMEHA, a TAK)KE C TTIOMOIIHI0 TOCTAHOBKY UM JIOTIOJTHUTEIIEHBIX
BOIIPOCOB.

Pe3ynbTaThl 3K3aMEHAIMOHHOTO UCTIBITAHUS OIPEICIISIOTCS OIIEHKAMH «OTIHIHOY («5%), «XOPOIIO»
(«4»), «ynoBIeTBOPUTETBHOY («3»), KHEYJOBIETBOPUTEIHHOY» («2»), a TaKkKe OyKBEHHBIMU U
PEUTHUHTOBBIMH ITOKA3aTEIISIMHU.

6.3. ®oH/ OLIEHOYHBIX MATEPHUAJIOB

[TosHbIi1 nepedeHb OLIEHOYHBIX MATEPHAJIOB IPEJCTABIIEH B IPUIIOKEHUU 1.

7. MaTepuaJIbHO-TEXHUYECKOE M Y4eOHO-MeToAMYecKoe odecreyeHue TUCHUIIIMHBI

(MoayJin)
7.1. MaTepuaJIbHO-TeXHHYECKOe o0ecneyeHue TUCHUUILINHBI (MO1YJIs1)
HaumeHnoBaHue nmoMenieHUs Ilepeuenb 0CHOBHOTO 000pPYAOBAHMSA
[Tomemienue as caMoCTOSTENILHON pabOThI KommproTepHasi TEXHUKA C BO3MOYKHOCTBIO
00yyaroImuxcs noJkIo4eHus k cetu "MHTepHer" u obecnieueHneM

JIOCTYTIA B IEKTPOHHYIO HH(POPMAIIOHHO-
00pa3oBaTeNbHYIO CPEY OPraHU3AIH.
VYuebHast aytuTopus Ui NpoBeieHus 3aHaTuil  |MynbTuMeaniiHoe o00py0BaHue,
JIEKIIMOHHOTO U CEMMHAPCKOTO THIIA, CIELUAIN3UPOBAHHAS MEOEIIb.

IPYNIIOBBIX U UHIUBUAYAIBHBIX
KOHCYJIbTAINH, TEKYIIEro KOHTPOJIS U
IPOMEXYTOUHOM aTTECTALIMH

7.2. IlepeyeHb NPOrpaMMHOI0 o0ecriedeHust
Microsoft Windows. Cuét (moroBop-ogepra) Ne 50909 ot 13 dpeBpans 2020 r..
Microsoft Office. Cuét (morosop-odepra) Ne 51326 ot 3 mapra 2020 ..
Elite Board. CBoGogHOE mporpaMMHOe oOecTiedeHueE.
Adobe Acrobat. Cob6oHOe iporpaMMHOe 0OeCTICUeHHE.
SAunexc.bpayzep. CBoGomnoe mporpammHoe obOecrnedeHne. OTedecTBEHHOE MPOTPAMMHOE
o0ecrieueHue.
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7.3. Pexomenayemast iureparypa

7.3.1. OcHOBHas JUTEPATYypPa



1. Kpacrok H. U., Kpaciok B. B. [Ipaktrueckass rpaMMaTiKa aHTJIMHCKOTO SI3bIKA [DIEKTPOHHBIN
pecypc]:yue6HOe ocobue. - Mocksa, Poctos-Ha-/lony: Cydnep|@enuke, 2013. - 158 c. — Pexxum
nocryna: https://biblioclub.ru/index.php?page=book&id=487842

2. Pierson Cheri L. Exploring Theological English:Reading, Vocabulary, and Grammar for ESL. -
Carlisle: Piquant editions, 2010. - 376 p.

7.3.2. JlonoJiHUTEIbHAA JIATEPATYypa
1. Hazaposa B. H., I'pe6enmuxoB I'. ®. Aurnuiickuii s361k. Kypc akajgemMudeckoro nuchbma: yaeoHoe
nocodbue mo Kkypcy «llpakTuueckas TpaMMaTHKa aHTJIMMCKOTO S3bIKa» [DIEKTPOHHBIN
pecypc]:yueObHoe mocobme. - Taranpor: TaraHporckuii TOCyIapCTBEHHBIM I1€1arorMYeCKHA
uHcruryr, 2006. - 148 c¢. — Pexum gocryma: https://biblioclub.ru/index.php?
page=book&id=615345

7.4. PexoMeH1yeMblii epeyeHb COBPeMEHHbIX NPO(ecCHOHAIBHBIX 023 JaHHBIX U
UH(QOPMANMOHHBIX CIIPABOYHBIX CHCTEM

1. [udpoBas 0Oa3a MaHHBIX TOJHOTEKCTOBBIX HAy4YHBIX OKypHasoB u kHur JSTOR
http://www.jstor.org

2. CrnoBapp auHrmuiickoro s3pika Yoa0ctepa (Webster's Dictionary) https://www.merriam-
webster.com/

3. Okcoopackuit  cnoBapp anrmmiickoro s3bika (Oxford Advanced Learner's Dictionary)
https://www.oxfordlearnersdictionaries.com/

4. borocnockas suuukinonenus Cent-Ouaprocckoro yHnusepcutera (St Andrews Encyclopaedia of
Theology) https://www.saet.ac.uk/Christianity/articles

5. DneKTpOHHO-OMOIMOTEYHAs cucrema "YHuBepcuteTckas oubnuoreka OHJIalH"
https://biblioclub.ru/

6. Dnexkrponno-oubnmoreunas cucrema OILA ]I http://lib.doctorantura.ru:85/MegaPro/Web

8. MeToauyeckne peKOMeHIANH 00y4aI0IMMCS

B camom Hauane 0CcBOEHUS JUCHMILIMHBI I03HAKOMbTECH C paboyeil MporpaMMoil IUCHUIUIMHBI U
Ipyroi yaeOHO-MEeTOAMYECKON JOKYMEHTAIMEeH, BKIOYAIOIei:

- IepeueHb 3HaHUN U YMEHUH, KOTOPbIMHU 00yYarOIIUICs TOJIKEH BIIAJIETh;

- TeMaTUYECKHE MIaHbl JEKIHI, CeMUHAPCKUX / TPAKTHUECKUX / TaOOPaTOPHBIX 3aHITHIA,

- KOHTPOJIbHBIE MEPOIIPUSITHS;

- yueOHUKH, ydeOHbIe TTOCOOUS, a TAKXKE HIIEKTPOHHBIE PECYPCHI;

- IepeveHb IK3aMEHALIMOHHBIX BOIIPOCOB.

ITocne sToro y Bac 10JkHO chOpMUPOBATHCS YETKOE MpeicTaBieHne 00 00beMe U XapakTepe
3HaHUW U YMEHUH, KOTOPBIMU Ha/l0 Oy/AeT OBIaJeTh MO AucUUIINHE. CHCTEMaTHYECKOE BBIITOJIHEHNE
yueOHOI paboThl Ha IEKIUSIX U CEMUHAPCKUX / MPAKTUYECKHUX / Ta0OPATOPHBIX 3aHATHUSIX MTO3BOJIUT
YCIIEIIHO OCBOMTDH JUCIUIUIMHY U CO3/1aTh XOPOIIYyI0 0a3y AJsl CAaYu SK3aMeHa.

Jns ycnemHoro o0y4ueHust 00y4aroMics J0JKEH TOTOBUTBHCS K JIEKLIMHU, KOTOpast ABIseTCs BaKHEH e
¢dopMoil opranuzanuu yueOHOro nporecca.
Jlexknus:

- 3HAKOMHT C HOBBIM YYEOHBIM MaTepHalIoM,

- pa3bACHSET y4eOHbIE SJIEMEHTHI, TPYHBIC I TOHUMAaHHSI,

- cUCTeMaTH3upyeT y4eOHbII MaTepuall,

- OPUEHTHUPYET B yU€OHOM IpoLecce.

[TonroroBka K JEKLMHU 3aKJIIOYAETCS B CIEAYIOLIEM:

- BHUMATEJIbHO MPOYUTANTE MaTepual npeablayen JeKInu,

- BBISICHUTE TeMY NPEACTOALIEH JIeKInU (110 TeMaTHYeCKOMY IIJIaHy, 0 HH(GOpMaIUH JIEKTOpa),

- 03HAKOMbTECh ¢ y4eOHBIM MaTepHaJIOM MO YUYEOHUKY U y4eOHBIM OCOOUSIM,

- MOCTapanTeECh OMPEICTUTH MECTO U3ydaeMOM TEMBI B CBOEH TTPo(ecCHOHATbHON TOATOTOBKE,

- 3aIMILNTE BO3MOYKHBIE BOIIPOCHI, KOTOPBIE BbI 3313 IUTE JIEKTOPY HA JIEKLUU.

[TonroroBka K CEMUHAPCKUM 3aHATHUSIM:
- BHUMATEJIBHO MPOYHUTANTE MaTepral JIEKIUN, OTHOCAIIUXCS K JAHHOMY CEMHUHAPCKOMY



3aHSATHIO,

- 03HAKOMBTECh C Y4eOHBIM MaTEpHAJIOM MO YUEOHUKY U y4EOHBIM MTOCOOUSIM,

- BBIITUIIIUTE OCHOBHBIC TEPMUHBI,

- OTBETHTE HA KOHTPOJIbHBIEC BOIIPOCHI II0 CEMUHAPCKUM 3aHATHAM, TOTOBBTECH 1aTh PA3BEPHYTHIN
OTBET Ha KaX/IbIii U3 BOIPOCOB,

- OTIpe/ieNNTe, KaKhe y4yeOHbIEe AJIEMEHTHI OCTAIHCH JJISl BAC HESICHBIMH U TIOCTapaiTeCh MOIYYUTh
Ha HUX OTBET 3apaHee (O CEMUHAPCKOT0 3aHATH) BO BpeMsI TEKYIIIMX KOHCYJIbTALUH MTpeno/aBaTels,

- BBITOJIHUTE JIOMAIIHEE 3aaHue.

Yuture, 4TO:

- TOTOBUTHCS MOXKHO MHIMBHYAILHO, TAPaMH WIN B COCTaBE MaJIOW TPYIMIIBI (TIOCIEIHUE
aBIsitoTCs 3 pekTuBHBIMU (hopMamMu pabOThI);

- paboyas mporpamMmMa JUCIMIUIMHBI B YACTH LIeJICH, IepeyHs 3HaHU, YMEHUI, TEPMUHOB U
y4eOHBIX BOIIPOCOB MOKET OBITh UCIIOIb30BaHA BAMU B KAUECTBE OPUEHTHPA B OPraHU3alUN O0YUCHUSI.
K nmpomexyTouHOil aTTecTannu HeoOX0IMMO TOTOBUTHCS IIEJICHAIIPABICHHO, PETYISPHO,
CHCTEMAaTHYECKH U C TMIEPBBIX JTHEH 00ydeHHs 10 JaHHOH TUCIUILIHHE.

9. OcoGeHHOCTH peajn3auuu JUCUUILIMHBI 1J151 MHBaJAuA0B 1 jul ¢ OB3

B cootBerctBum ¢ TpedoBanusimu ®I'OC BO npu peanmmzanuu Hactosmei qucuuruinabl OITOIT
BO, Heo6xo1uMo yuuThIBaTh 00pa3oBaTesIbHbIe HOTPEOHOCTH 00YYaIOLIUXCS C OTPAHUYEHHBIMU
BO3MOXXHOCTSIMH 3JI0POBBSI U C HHBAJIMTHOCTBIO, 00€CTIeUnBaTh YCIOBHS I AP PEKTUBHON peain3aluu
oOpa3oBatenbHbIX noTpedHocTell. B OLIA/] oGecnieunBaroTcs ycaoBUs OeCIpensTCTBEHHOTO JOCTyIa
oOyuaromuxcst ¢ OB3 1 mHBamMI0B K 00beKTaM HH(PPACTPYKTYPHI.

OO0pa3oBarenbHbIi MpoLEcC IPOBOJUTCS C YIETOM UHIANBUAYAIBHBIX BO3MOXHOCTEH M COCTOSHUS
3JI0pOBBSI BBIIIEHA3BAHHON TPYIIIBI 00YYarOIIUXCS.

Br10op MeTo10B 1 cpeacTB 00ydeHus, popM TeKyliel U MPOMEXYTOYHOM aTTecTaluu
OTIpeNIeNIIETCS MPETI0IaBaTeNIeM C YUETOM: COICPIKaHuUs U CIIEIU(PHIECKIX OCOOCHHOCTEH TUCIUTUIMHEI (B
TOM 4HcJIe He0OXO0AMMOCTHU OBJIa/ICHUS ONPE/IeICHHBIMU HaBbIKAMU U YMEHUSIMU).

[Ipu aTOM yueOHBIE MaTepHalbl, pa3padaTbiBa€Mble MPENO1aBaTeNeM, JOKHBI OJHO3HAYHO
o0ecreuynBaTh OLIEHKY pe3yJIbTaTOB 00yUeHHs U YPOBEHb C(HOPMUPOBAHHOCTH BCEX KOMIETEHIIHH,
3asIBJICHHBIX B JUCLHUILIMHE 00pa30BaTEIbHON MPOrPaMMBI.

[IpenonaBaTens npu HaauuuK B rpymnie Juna ¢ OB3 u uaBanuaa o6s13aH nogodpars yueOHbIe
3a/1aHus ¥ OLIEHOYHbIE MaTEPUAJIbl C YYETOM HO30JIOTUYECKUX 0COOEHHOCTEH/XapakTepa HapyllIeHuH, B
TOM YHCJIE YUYECTh PEKOMEHJAIMN MEIUKO-COLUAIBHOMN IKCIIEPTU3bI, OTPAKEHHBIE B MHANBHUYaJIbHON
porpaMMe peaduIuTaluu.

JIuia ¢ OB3 1 nHBanusl MOryT 00y4aThCs 10 HHIUBUAYAIbHOMY YUeOHOMY IUIaHy,
VUHUTHIBAIOIIEMV 0COOCHHOCTH KOHKDETHOTO 00VYAIOIIErocs.



